**Gigi thiéu khai quat lich sir **Kinh Kim Cang**

1. Nguén gdéc hinh thanh
* Kinh Kim Cang thuoc hé **Bat Nha Ba-la-mat-da (Prajha
Paramita)**
* Pugc hinh thanh tai An D6, khodng **th& ky 2-4 sau Céng
nguyén**
* La ban kinh **c6 dong** tinh tiy cua tu tuong Bat Nha (tanh
Khong)
Noi dung phan anh siu sac triét ly cia **Long Tho** (thé ky 2-3),
ngudi hé thong héa hoc thuyét Trung Quan.

A General Introduction to the History of the Diamond Sutra
1. Origin and Formation
The Diamond Sutra belongs to the Prajiaparamita (Perfection of
Wisdom) tradition.
It was formed in India around the 2nd-4th centuries CE. (CE =
Common Era - tuong duong véi AD (Anno Domini)
It is a condensed text that captures the essence of Prajhaparamita
thought, especially the doctrine of emptiness (Sunyata).
Its teachings reflect the profound philosophy of Nagarjuna (Long
Tho, 2nd-3rd century CE), who systematized the Madhyamaka
(Middle Way) school of Mahayana Buddhism.
2. Truyén sang Trung Hoa
Kinh dugc truyén vao Trung Quéc va dich ra Han van nhiéu [an,
nhung ban ndi tiéng nhat la:
Ban dich cua **Cuu Ma La Thap** (nam 401)
* Nhan dé: **Kim Cang Bat Nha Ba-la-mat Kinh**
* Pac diém:
* Van phong **siic tich, trong sang, dé hiéu**
* Giir dudc tinh than siau sac cua ban géc
Pay la ban dugc tung doc va su dung rong rai nhat dén ngay nay.
**2. Transmission to China**
The sutra was transmitted to China and translated into Chinese
several times. However, the most famous version is:



The translation by **Kumarajiva (401 CE)**
* Title: **Diamond Prajhaparamita Sutra (Vajracchedika
Prajhaparamita Sutra)**
* Characteristics:
* A **concise, clear, and elegant literary style**
* Successfully preserves the **profound spirit of the original
Sanskrit text**
This version remains the most widely recited, studied, and used up
to the present day.
3. Cac ban dich khac
Ngoai Cuu Ma La Thap, con ¢é cac dich gia khac nhu:
* **Huyén Trang** (thé ky 7)
* **Chan Dé**
Tuy nhién, ban ciia Cuvu Ma La Thap van phé bién nhat vi:
* Dé tung
* Dé hiéu
* Phu hgp thuc hanh.
**3. Other Translations**
Besides Kumarajiva, there were other translators such as:
* **Xuanzang (7th century CE)**
* **Paramartha (Zhendi)**
However, Kumarajiva’'s version remains the most popular because:
* It is **easy to recite**
* It is **easy to understand**
* It is **well-suited for practice**
4. Anh huéng tai Trung Hoa & Péng A
Kinh Kim Cang cé anh hudng rat Ién:
* Tré thanh kinh can ban cua **Thién tong**
* Anh huéng manh dén cac téng:
* Thién
* Hoa Nghiém
* Thién Thai
Cau chuyén ndi tiéng:



Ngai **Hué Nang** nghe mot cau trong kinh:
> “Ung vo sé tru nhi sanh ky tam”
> — lién **dai ngo**
**4, Influence in China and East Asia**
The **Diamond Sutra** had a profound influence in East Asian
Buddhism:
* It became a foundational scripture of the **Chan (Zen) school**
* It also strongly influenced other schools, including:
* **Huayan (Flower Garland School)**
* **Tiantai (Tendai School)**
A famous story:
The Sixth Patriarch **Huineng** heard a line from the sutra:
> “One should give rise to a mind that abides nowhere.”
— Upon hearing this, he experienced **great awakening
(enlightenment)**.
5. Ban in ¢6 nhat thé gigi
* Nam **868**, tai Trung Quéc xuat hién ban in Kinh Kim Cang
* Day dugc xem la:
**Cudn sach in hoan chinh ¢6 nhat con tén tai trén thé gigi**
* Hién luu giir tai:
* British Library (Anh).
**5. The Oldest Printed Book in the World**
* In **868 CE**, a printed edition of the Diamond Sutra appeared in
China.
* It is considered:
**the oldest surviving complete printed book in the world**.
* It is currently preserved at the:
**British Library (United Kingdom)**.
6. Truyén ba ra thé gigi
* Tuw Trung Hoa — lan sang:
* Viet Nam
* Han Quéc
* Nhat Ban



Sau do dudgc dich sang:
* Anh
* Phap
* Pirc...
Tré thanh mét trong nhirng kinh Phat **dudc nghién ciru réng rai
nhat toan cau**
**6. Spread to the World**
* From China, the sutra spread to:
* Vietnam
* Korea
* Japan
Later, it was translated into many Western languages, including:
* English
* French
* German
Today, it is regarded as one of the most **widely studied Buddhist
scriptures in the world**.
7. Y nghia lich s&
Kinh Kim Cang giir vai tro:
**Tinh hoa cua tri tué Bat Nha**
* Cau noi:
* An Pd — Trung Hoa — thé gidi
* Mt trong nhirng kinh dién anh huéng sau sac nhat dén:
* Triét hoc
* Thién hoc
* Van héa Phat giao Pong A.
**7. Historical Significance**
The Diamond Sutra plays an important role as:
* The **essence of Prajhaparamita wisdom**
* A bridge connecting:
* India — China — the rest of the world
* One of the most influential scriptures shaping:
* Philosophy



* Zen (Chan) thought
* East Asian Buddhist culture.
Tom lai
> **Kinh Kim Cang la ban kinh Bat Nha c¢6 dong, hinh thanh tai An
Do, dudc Cuwu Ma La Thap dich sang Han van, lan rong khap Pong A,
va tré thanh mét trong nhirng kinh dién ¢6 anh huéng siu xa nhat
trong lich su Phat gido.**
**Summary:**

> The Diamond Sutra is a condensed Prajhaparamita scripture,
formed in India, translated into Chinese by Kumarajiva, spread
throughout East Asia, and became one of the most deeply
influential scriptures in the history of Buddhism.

Trong **Kinh Kim Cang**, chir **“Kim Cang” (&:F)** la mét **hinh
anh vi du (an du)** rat siau sac.

1. “Kim Cang” du cho cai gi?

Du cho **Tri tué Bat Nha (Prajha)**

* Tri tué thay ro **tanh Khéng**

* Tri tué pha tan moi **chap trudc**

In the **Diamond Sutra**, the term ** “Kim Cang” (&H)** is a
profound **metaphorical image (an analogy)**.

1. What does “Kim Cang” symbolize?

It symbolizes **Prajha wisdom (Prajhaparamita)**:

* The wisdom that directly realizes **emptiness (Sunyata)**

* The wisdom that dissolves all forms of **attachment and
clinging**

2. Vi sao dung hinh anh “Kim Cang”?
“Kim cang” (diamond / vajra) cé 2 dac tinh:
a. **Cirng chac khdng gi pha dudc**
Du cho:
* Tri tué chan that
* Khéng bi vong tucong, ta kién lam lay dong



b. **Sac bén, pha dugc tat ca**
Du cho:
* Kha nang **chat dirt vo minh**
* Pha tan:
* Chap nga
* Chap phap
* Moi kién chap vi té.
2. Why is the image of “(diamond / vajra)” used?
“Kim Cang” (diamond / vajra) has two main characteristics:
a. **Extremely hard and indestructible**
This symbolizes:
* True wisdom
* A mind that cannot be shaken by delusion or wrong views
b. **Extremely sharp, able to cut through everything**
This symbolizes:
* The ability to **cut through ignorance (avidya)**
* The power to destroy:
* Attachment to the self
* Attachment to phenomena (dharmas)
* All subtle forms of conceptual grasping.
3. Y nghia sau hon
“Kim Cang” khéng phai chi la tri tué théng thuéng, ma la:
**Tri tué tuyét doi (Bat Nha Ba-la-mat)**
* Khéng bi gidi han béi ngon ngir
* Khong dinh mac vao khai niém
* Thay ro:
“Pham sé hiru tuéng giai thi hu vong”
3. Deeper meaning
“Kim Cang” is not merely ordinary wisdom, but:
**Absolute wisdom (Prajhaparamita)** Prajhaparamita
* It is not limited by language
* It does not cling to conceptual ideas
* It clearly sees:



> “All that has form is illusory and unreal” (Pham sé hiru twéng giai
thi hu vong)
This points to the profound teaching of the Diamond Sutra: that
true wisdom goes beyond all appearances and conceptual
attachments.
4. Tom lai mot cau
**“Kim Cang” du cho tri tué Bat Nha — vira kién cé khong lay
chuyén, vira sac bén pha tan moi chap trudc va vé minh.**
Néu di sau hon theo hé **Trung Quan cua Long Tho**, thi “Kim Cang”
con chi:
* Tri thay **Trung dao** (khéng rgi vao cé - khong)
* Pha ca hai bén **thuéng va doan**
4. Summary in one sentence
“Kim Cang” symbolizes **Prajha wisdom**—a wisdom that is both
**unshakably firm** and **sharp enough to cut through all
attachment, delusion, and ignorance**.
If understood more deeply through the **Madhyamaka (Middle
Way) philosophy** of Nagarjuna, then “Kim Cang” also refers to:
* The wisdom that realizes the **Middle Way** (not falling into
existence or non-existence)
* The cutting through of both extremes: **eternalism and nihilism**
This is the profound teaching of the Diamond Sutra.
Tém tat y nghia **Kinh Kim Cang**

1. Tém tat ndi dung
**Kinh Kim Cang** la mot ban kinh trong yéu cua hé **Bat Nha**, do
Pirc Phat giang cho Ton gia Tu Bé Dé, xoay quanh tri tué **“pha
chap”** va thady ro ban chat cua thuc tai.
Noi dung chinh cé thé tém gon:
* **Bo Tat hanh dao**:

Lam Igi ich chiing sinh nhung **khéng chap c¢é6 ching sinh dugc
do**.
* **Pha chap tuéng**:

Khong chap vao:



* Nga (cai toi)

* Nhan (ngugi khac)

* Chung sinh

* Tho gia (mang song lau dai)

**Bo thi vé tuéng**:

Lam viéc thién nhung khong chap:

* Nguai cho

* Ngu'di nhan

* Vat dugc cho
* **Tanh Khong**:

Moi phap déu khdng cé tu tinh ¢é dinh, chi do duyén hop.

**Chan ly t6i hau**:

Khéng thé nam bat bang ngén ngir hay khai niém.

Summary of the meaning of the **Diamond Sutra**

1. Content overview
The Diamond Sutra is a key scripture in the **Prajhaparamita
(Perfection of Wisdom)** tradition, delivered by the Buddha
Gautama Buddha to Venerable Subhuti. It centers on the wisdom of
**“breaking attachment”** and realizing the true nature of reality.
Its main teachings can be summarized as follows:
**Bodhisattva practice**:

A bodhisattva benefits all beings, yet does **not cling to the idea of
“beings being saved.”**
**Breaking attachment to appearances (non-attachment to form)**:
One should not cling to:

* Self (ego)

* Others

* Sentient beings

* A lasting life or identity
* **Giving without attachment (non-abiding generosity)**:

Acts of kindness are performed without attachment to:

* The giver

* The receiver



* The gift itself
* **Emptiness (Stinyata)**:

All phenomena have no fixed, independent essence; they arise only
through causes and conditions.
**Ultimate truth**:
Ultimate reality cannot be grasped through language, concepts, or
conceptual thought.

2. Y nghia céot 16i
a. “Ung vo sé tru nhi sanh ky tam”
Day la tinh than trung tam cua kinh:
Hay khgi tam ma khong tru vao dau ca.
Nghia la:
* S§6ng, lam viéc, tu hanh
* Nhung khong dinh mac, khéng ¢é chap
b. Tri tué pha chap (Kim Cang = kim cucng)
* “Kim Cang” tugng trung cho tri tué sac bén
* C6 kha nang pha tan moi **vé minh va chap truéc**
c. Hanh ma khéng chap
* Lam thién ma khong mong cong dirc
* Tu hanh ma khéng chap minh dang tu
Day chinh la **hanh Bé Tat chan that**
d. Thiy “Khéng” dé sdng tu tai
* “Khong” khong phai la hu vé
* Ma la **khéng ¢6 dinh, khéng tu nga**
Hiéu dugc “Khéng” thi:
* Khong con sg hai
* Khong bi rang buoc
* S§6ng tu tai giira deoi.
2. Core meaning
2. Core meaning
a. One should give rise to the mind without abiding anywhere.”
Or more interpretive:
“Let the mind arise without attaching to anything.”



This is the central spirit of the teaching:

Meaning:

* Live, work, and practice

* But without attachment or fixation on anything

b. Wisdom that breaks attachment (Kim Cang = diamond/vajra)
* “Kim Cang” symbolizes **sharp, indestructible wisdom**

* It has the power to cut through **ignorance and all forms of
clinging**

c. Acting without attachment

* Do good deeds without seeking merit

* Practice without clinging to the idea of “l am practicing”

This is the essence of the **true Bodhisattva path** Diamond Sutra.
d. Realizing “emptiness” to live in freedom

* “Emptiness” does not mean nothingness

* It means **no fixed essence, no independent self** Siinyata
When one understands emptiness:

* There is no fear

* There is no bondage

* One lives freely and at ease in the world.

3. Y nghia thuc hanh

Kinh Kim Cang khdng chi d& hiéu ma dé sdng:

* Khi lam viéc — khéng chap cong

* Khi giup ngudi — khong mong bao dap

* Khi tu hanh — khong chap minh chitng dac

Tam dan tré nén:

* Nhe nhang

*Tu do

* Binh an sau sac.

3. Practical meaning

The Diamond Sutra is not only meant to be understood, but to be
lived:

* When working — do not cling to merit or recognition

* When helping others — do not expect repayment



* When practicing the path — do not cling to the idea of attainment
or enlightenment
Gradually, the mind becomes:
* Light and unburdened
* Free and unbound
* Deeply peaceful and at ease.
4. Két tinh mét cau
**“Thay tat ca phap ma khéng chap vao bat cir phap nao — dé la tri
tué Kim Cang.” **
4. Condensed essence in one sentence
“To perceive all phenomena without clinging to any of them—that
is the Diamond Wisdom.” Diamond Sutra
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KIM CANG BAT-NHA BA-LA-MAT KINH
Dé nhat pham Phap héi nhan do phian
(Dao Tan Tam Tang Phap Su Cuu-ma-la-thap dich)
Nhu thi nga van. Nhat thei Phat tai Xa-vé quéoc, Ky Tho Cap Co Poc
vién, dir dai ty-kheo ching thién nhi ba ngiui thap nhan cau.
Nhi thgi Thé Ton thuc thai, trudc y tri bat nhap Xa-vé dai thanh khat
thuc. U ky thanh trung thir dé khat di, hoan dao ban xir, phan thuc
ngat, thau y bat, tay tic di, phu toa nhi toa.

**The Diamond Sutra (Vajra Prajina Paramita Sutra)**
**Chapter 1: The Causes and Conditions of the Dharma Assembly**
Thus have | heard: At one time, the Buddha was staying in Sravasti,
in the Jeta Grove, the Garden of Anathapindada, together with a
great assembly of 1,250 bhiksus.

At that time, when it was time for the meal, the World-Honored
One put on his robe, took up his alms bowl, and entered the great
city of Sravasti to beg for food. Within the city, he begged in proper



order from house to house. Having finished, he returned to his
dwelling place.
After the meal, he put away his robe and bowl, washed his feet,
arranged his seat, and sat down.
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Pé nhi pham thién hién khai thinh phan
Théi Truong lao Tu-bo-dé tai dai ching trung tirc tung toa khai,
thién dan hiru kién, hiru tat truéc dia, hiép chuong cung kinh nhi
bach Phiat ngon: “Hy hiru Thé Ton! Nhu Lai thién hé niém chu Bo
Tat, thién phé chiic chu Bo Tat.
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“Thé& Ton! Thién nam tw, thién nir nhan phat A-niu-da-la Tam-miéu
Tam-bo-dé tam, wng van ha try, van ha hang phuc ky tam?”
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Phat ngén: “Thién tai! Thién tai! Tu- bo-dé, nhu nhir sé thuyét. Nhu
Lai thién ho niém chu Bo Tat, thién phé chiic chu Bé Tat. Nhir kim
dé thinh, duwong vi nhir thuyét. Thién nam tir, thién nir nhan phat A-
nau-da-la Tam-miéu Tam-bo-dé tam, ung nhu thi tru, nhu thi hang
phuc ky tam.” “Duy nhién Thé Tén. Nguyén nhao duc van.
**Chapter 2: Subhuti’s Request**
At that time, the Elder Subhiiti rose from his seat in the great
assembly, bared his right shoulder, knelt on his right knee, and,
with palms joined in reverence, addressed the Buddha, saying:
“Rare indeed, World-Honored One! The Tathagata skillfully protects
and keeps in mind all Bodhisattvas, and skillfully entrusts them.
World-Honored One, if good men and good women give rise to the
mind of unsurpassed, complete, and perfect enlightenment



(Anuttara Samyak Sambodhi), how should they abide? How should
they subdue their minds?”
The Buddha said:
“Excellent, excellent, Subhuti! Just as you have said, the Tathagata
skillfully protects and keeps in mind all Bodhisattvas, and skillfully
entrusts them.
Now listen carefully, and | shall explain it to you:
Good men and good women who give rise to the mind of
unsurpassed, complete, and perfect enlightenment should abide
thus, and should subdue their minds thus.”
Subhuti replied:
“Yes, World-Honored One! |1 gladly wish to hear.”
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Phat cao Tu-bé-dé: Chu Bo-tat ma-ha-tat ung nhu thi hang phuc ky
tam. SJ hiru nhat thiét chiing sanh chi loai, nhudc noan sanh, nhugc
thai sanh, nhugc thap sanh, nhudc héa sanh, nhudc hiru sac, nhudc
vo sac, nhudc hitu twéng, nhudc vé tudng, nhudc phi hiru twéng phi
vo tuong, nga giai linh nhap vé du Niét-ban nhi diét do chi.
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Nhu thi diét dé vé lugng, vé s6, vé bién chiing sanh, thuc vo chiing
sanh dac diét do gia. Ha di c6? Tu-bo-dé, nhugc Bo-tat hiru nga
tudng, nhan tuéng, chiing sanh tuéng, tho gia tuéng tirc phi Bo-tat.
**Chapter 3: The True Teaching of the Great Vehicle**
The Buddha said to Subhiti:
“All Bodhisattva Mahasattvas should subdue their minds in this way:
All living beings of every kind—whether born from eggs, born from
the womb, born from moisture, or born by transformation; whether
with form or without form; whether possessing perception, without



perception, or neither with nor without perception—I lead them all
to enter Nirvana without remainder and thus liberate them.
Yet, although immeasurable, countless, and boundless beings are
thus liberated, in truth there is no being who is liberated.
Why is this so, Subhuti?
If a Bodhisattva holds the notion of a self, a person, a living being,
or a lifespan, then he is not a Bodhisattva.”
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Phuc thir Tu-bo-dé, Bo-tat w phap ung vé s6 tru hanh u bé thi, s vi
bat tru sac bé thi, bat tru thanh huong vi xiic phap bé thi. Tu-bo-deé,
Bo6-tat wng nhu thi bé thi, bat tru u tuwdng. Ha di ¢6?
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Nhudc Bo-tat bat tru tuéng bo thi, ky phudc dirc bat kha tu luwong.
Tu-bé-dé, v y van ha? Pong phuong hu khéng kha tu lwong phu?
Phat da Thé Ton! Tu-bo-dé, Nam Tay Bac phudng tir duy thudng ha
hu khéng, kha tu lwong phu? Phat da Thé Ton! Tu-bé-dé, Bo-tat vo
tru tuwéng bo thi, phudc dirc diéc phuc nhu thi bat kha tu lwong. Tu-
bo-dé, Bo-tat dan ung nhu sé giao tru.
**Chapter 4: Wondrous Practice of Non-Abiding**
The Buddha said to Subhiti:
“Furthermore, Subhuti, a Bodhisattva, in practicing the Dharma,
should not abide anywhere, but should give in generosity. That is to
say, he should practice giving without abiding in form, without
abiding in sound, smell, taste, touch, or mental objects.
Subhuti, a Bodhisattva should give in this way, without attachment
to appearances.



Why is this so? If a Bodhisattva gives without attachment to
appearances, his merit and virtue are immeasurable.
Subhuti, what do you think? Can the space in the eastern direction
be measured?”
“No, World-Honored One.”
“Subhuti, can the space in the southern, western, northern
directions, in the intermediate directions, or above and below be
measured?”
“No, World-Honored One.”
“Subhiiti, the merit and virtue of a Bodhisattva who gives without
abiding in appearances are likewise immeasurable.
Subhuti, a Bodhisattva should simply abide in accordance with what
is taught.”
B AL AnERS ploy
Pé ngii pham nhu ly that kién phan
“RER | TR ? AL A PR 2 7 A, R | R FT DA ARG
a3k, fATLLEL 2 AnSRET B A,
BNZEEHE, "#hE R “ABTAM, EREXR, &HIEMHEIFEME, [k
Tu-bé-dé, v y van ha? Kha di than tuwéng kién Nhu Lai phu? Phat da
Thé Ton! Bat kha di than twéng dac kién Nhu Lai. Ha di ¢6? Nhu Lai
s6 thuyét than tudng tirc phi than twdng. Phit cao Tu-boé-dé: Pham
sé hiru tudng giai thi hu vong. Nhudc kién chu tuéng phi tudng tac
kién Nhu Lai.
**Chapter 5: Seeing the Truth According to Reality**
The Buddha said to Subhuti:
“What do you think? Can the Tathagata be seen through physical
form?”
“No, World-Honored One. One cannot see the Tathagata through
physical form. Why is this so? The physical form that the Tathagata
speaks of is not true form.”
The Buddha said to Subhiti:



“All forms whatsoever are illusory and false. If one sees all forms as
no-form, then one sees the Tathagata.” “Yo paticcasamuppadam
passati, so dhammam passati; Yo dhammam passati, so
paticcasamuppadam passata.

"Whoever sees Dependent Origination (paticcasamuppada) sees the
Dhamma; whoever sees the Dhamma sees Dependent
Origination.” [M.I. 28, 191]
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Tu-bo-dé bach Phat ngon: Thé Ton! Pha hiru ching sanh, dic van
nhu thi ngén thuyét, chuong ci, sanh that tin phu? Phat cao Tu-bo-
dé: Mac tac thi thuyét. Nhu Lai diét hau, hidu ngii bach tué, hiru tri
gidi tu phuéc gia, u thir chudng cii nang sanh tin tam, di thir vi that,
duong tri thi nhan bat v nhat Phat, nhi Phat, tam tir ngii Phat nhi
chung thién can, di v vé ludgng thién van Phat sé, chung chu thién
can.
Van thi chuong ci, ndi chi nhat niém sanh tinh tin gia, Tu-bo-dé,
Nhu Lai tat tri, tat kién thi chu chiing sanh dac nhu thi vé ludng
phuéc dirc. Ha di ¢8? Thi chu chilng sanh voé phuc nga tuéng, nhan
tudng, chiing sanh tuéng, tho gia twéng, vé phap tuéng diéc vo phi
phap tudng.
Ha di ¢6? Thi chu chiing sanh, nhudc tam thu tuwéng tac vi trudc nga,
nhan, ching sanh, tho gia. Nhudc thu phap tuéng tirc truéc nga,



nhan, chiing sanh, tho gia. Ha di c6? Nhudgc thu phi phap tuéng tirc
truwdc nga nhan chiing sanh tho gia.
Thi ¢6 bat ung thu phap, bat ung thu phi phap. Di thi nghia ¢6, Nhu
Lai thudng thuyét: Nhir dang Ty-kheo tri nga thuyét phap nhu phiét
du gia, phap thudng ung xa, ha huéng phi phap.

**Chapter 6: Rare True Faith**
Subhuti said to the Buddha:
“World-Honored One, will there be living beings who, upon hearing
such teachings and words, can give rise to true faith?”
The Buddha said to Subhiti:
“Do not speak like that. After the Tathagata’s passing, in the later
five hundred years, there will be those who uphold the precepts and
cultivate merit. They will be able to give rise to faith in these
teachings, taking them as truth.
You should know that such people have not planted good roots in
just one, two, three, four, or five Buddhas alone. They have already
planted good roots in immeasurable thousands of Buddhas’
presence.
Hearing these teachings, even if only for a single thought of pure
faith arises, Subhuti, the Tathagata fully knows and fully sees them.
These beings will attain immeasurable merit and virtue.
Why is this so? Because these beings are free from the notions of
self, person, living being, and lifespan. They are also without the
notion of dharmas, and even without the notion of non-dharmas.
Why is this so? If the mind grasps at forms, it becomes attached to
self, person, living being, and lifespan. If it grasps at dharmas, it is
still attached to self, person, living being, and lifespan. And why is
this so? If it grasps at non-dharmas, it is still attached to self,
person, living being, and lifespan.
Therefore one should not grasp at dharmas nor grasp at non-
dharmas.
For this reason, the Tathagata always says:



‘Bhiksus, know that my teaching is like a raft. Even the Dharma
should be abandoned, how much more so what is not Dharma.””
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Tu-bo-dé, v y van ha? Nhu Lai dic A-nau-da-la tam-miéu tam-bo-deé
da? Nhu Lai hiru sé thuyét phap da? Tu-bé-dé ngon: Nhu nga giai
Phat s6 thuyét nghia, vo hiru dinh phap, danh A-nau-da-la tam-miéu
tam-bo-dé, diéc vo hiru dinh phap Nhu Lai kha thuyét. Ha di c6?
Nhu Lai s6 thuyét phap, giai bat kha thu, bat kha thuyét, phi phap,
phi phi phap. Sé di gia ha? Nhat thiét Hién Thanh giai di vé vi phap
nhi hiru sai biét.
**Chapter 7: No Attainment, No Teaching**
The Buddha said to Subhiti:
“What do you think? Has the Tathagata attained unsurpassed,
complete, and perfect enlightenment (Anuttara Samyak Sambodhi)?
And does the Tathagata have any teaching to speak?”
Subhuti replied:
“As | understand the meaning of what the Buddha has taught, there
is no fixed dharma called unsurpassed, complete, and perfect
enlightenment. Nor is there any fixed dharma that the Tathagata
can speak.
Why is this so? The dharmas the Tathagata speaks of are all beyond
grasping and beyond expression—they are neither dharmas nor
non-dharmas.
Why is this so? All noble sages are distinguished by the
unconditioned (non-fabricated) dharma.”
&)\ RIEHAES
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Tu-bo-dé, v y van ha? Nhudgc nhan man tam thién dai thién thé gigi
that bao, di dung bé thi, thi nhan sé diac phuéc dirc, ninh vi da pha?
Tu-bo-dé ngon: Tham da, Thé Tén! Ha di ¢6? Thi phudc dirc tirc phi
phuéc dirc tanh, thi c6 Nhu Lai thuyét phuéc dirc da.
Nhugc phuc hiru nhan v thir kinh trung tho tri nii chi tit ca ké dang,
vi tha nhan thuyét, ky phuéc thang bi. Ha di c6? Tu-bo-de, nhat
thiét chu Phat cap chu Phat A-nau-da-la tam-miéu tam-bo-dé phap,
giai tung thu kinh xuat. Tu-bo-dé, sé vi Phat phap gia tirc phi Phat
phap.

**Chapter 8: Arising from the Dharma**
The Buddha said to Subhiti:
“What do you think? If someone were to fill the three-thousand-
great-thousand worlds with the seven kinds of precious treasures
and use them in acts of generosity, would the merit and virtue
gained by this person be great or not?”
Subhuti replied:
“Very great indeed, World-Honored One! Why is this so? This merit
and virtue is not inherently existent as merit and virtue; therefore
the Tathagata says it is great.”
The Buddha said:
“If there is a person who receives and upholds even a four-line
verse from this sutra and explains it to others, the merit of this is
greater.
Why is this so, Subhuti? All Buddhas and the Dharma of
unsurpassed, complete, and perfect enlightenment of all Buddhas
arise from this sutra.
Subhuti, what is called ‘Buddha Dharma’ is not in fact Buddha
Dharma.”
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Tu-bo-dé, v y van ha? Tu-da-hoan niang tac thi niém nga dac Tu-da-
hoan qua phu? Tu-bé-dé ngon: Phat da Thé Ton! Ha di ¢6? Tu-da-
hoan danh vi Nhap luu nhi vé sé nhap, bat nhap sac, thanh, hudng,
vi, xiic, phap, thi danh Tu-da-hoan.
Tu-bo-de, v y van ha? Tu-da-ham nang tac thi niem: Nga dac Tu-da-
ham qua phu? Tu-bo-dé ngon: Phat da Thé Tén! Ha di ¢6? Tu-da-
ham danh Nhéat vang lai nhi that vé vang lai, thi danh Tu-da-ham.
Tu-bo-dé, v y van ha? A-na-ham niang tac thi niem: Nga dac A-na-
ham qua phu? Tu-bé-dé ngén: Phat da Thé Ton! Ha di ¢6? A-na-ham
danh vi Bat lai, nhi thatvo bat lai, thi c6 danh A-na-ham.
Tu-bo-dé, v y van ha? A-la-han niang tac thi niém: Nga dac A-la-han
dao phu? Tu-bé-dé ngon: Phat da Thé Tén! Ha di ¢6? That vé hiru
phap danh A-la-han. Thé Ton! Nhudc A-la-han tac thi niem: Nga dac
A-la-han dao, tirc vi truéc nga, nhan, ching sanh, tho gia. Thé Tén!
Phat thuyét nga diac Vo6 tranh tam-mudi, nhan trung t8i vi dé nhat,
thi dé nhat ly duc A-la-han. Thé Tén! Nga bat tac thi niém: Nga thi ly
duc A-la-han. Thé Ton! Nga nhudc tac thi niem: Nga dac A-la-han
dao, Thé Ton tac bat thuyét Tu-bo-deé thi nhao A-lan-na hanh gia. Di
Tu-bo-dé that voé sé hanh, nhi danh Tu-bo-dé thi nhao A-lan-na hanh.



**Chapter 9: One Form Is No-Form**
The Buddha said to Subhuti:
“What do you think? Can a Stream-enterer (Srotapanna) have the
thought: ‘I have attained the fruit of Stream-entry’?”
Subhiiti replied:
“No, World-Honored One. Why is this so? A Stream-enterer is called
one who has entered the stream, yet in truth there is no entering
anywhere. He does not enter into form, sound, smell, taste, touch,
or mental objects; therefore he is called a Stream-enterer.”
The Buddha said:
“What do you think, Subhuti? Can a Once-returner (Sakrdagamin)
think: ‘I have attained the fruit of Once-returning’?”
Subhiiti replied:
“No, World-Honored One. Why is this so? A Once-returner is called
one who returns once, but in reality there is no returning; therefore
he is called a Once-returner.”
The Buddha said:
“What do you think, Subhiiti? Can a Non-returner (Anagamin) think:
‘l have attained the fruit of Non-returning'?”
Subhiiti replied:
“No, World-Honored One. Why is this so? A Non-returner is called
one who does not return, yet in truth there is no non-returning;
therefore he is called a Non-returner.”
The Buddha said:
“What do you think, Subhuti? Can an Arhat think: ‘'l have attained
Arhatship?”
Subhuti replied:
“No, World-Honored One. Why is this so? In truth there is no fixed
dharma called Arhat.
World-Honored One, if an Arhat were to think: ‘| have attained
Arhatship,’ then he would be attached to the notions of self, person,
living being, and lifespan.



World-Honored One, the Buddha has said that | have attained the
state of non-contention (freedom from dispute), and that among
humans | am the foremost in being free from desire. Yet | do not
think: ‘'l am an Arhat free from desire.’
World-Honored One, if | were to think: ‘l have attained Arhatship,’
then the Tathagata would not have declared that | am one who
delights in the practice of peaceful seclusion (aranya practice). But
because | truly have no practice or attainment, therefore | am called
one who delights in peaceful seclusion.”
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Phit cao Tu-bo-dé: U y van ha? Nhu Lai tich tai Nhién Pang Phat s¢
u phap hiru sé dac phu?
Phat da Thé Ton! Nhu Lai tai Nhién Pang Phat sé, v phap that vo s
dac.
Tu-bo-dé, v y van ha? B6-tat trang nghiém Phat dé phu?
Phat da Thé Ton! Ha di ¢6? Trang nghiém Phat dé gia, tirc phi trang
nghiém, thi danh trang nghiém.
- Thi c6 Tu-bo-dé, chu Bé-tat Ma-ha tat ung nhu thi sanh thanh tinh
tam, bat wng tru sac sanh tam, bat wng tru thanh, hudng, vi, xiic,
phap sanh tam, ung vo sé tru nhi sanh ky tam. Tu-bo-dé, thi nhu
hiru nhan, than nhu Tu-di son vudong, v y van ha? Thi than vi dai phu?
Tu-bé-dé ngén: Tham dai, Thé Téon! Ha di ¢6? Phat thuyét phi than,
thi danh dai than.



**Chapter 10: Adorning the Pure Land**
The Buddha said to Subhiti:
“What do you think? When the Tathagata was with the Buddha
Dipankara (the Buddha of Burning Lamp in the past), did he obtain
any dharma?”
Subhiiti replied:
“No, World-Honored One. When the Tathagata was with the
Buddha Dipankara, he actually obtained nothing at all.”
The Buddha said:
“What do you think, Subhuti? Do Bodhisattvas adorn Buddha lands?”
Subhuti replied:
“No, World-Honored One. Why is this so? To adorn Buddha lands is
in fact no adornment; it is only called adornment.”
The Buddha therefore said:
“Subhuti, all Bodhisattva Mahasattvas should give rise to a pure
mind in this way. They should not abide in form when giving rise to
the mind, nor abide in sound, smell, taste, touch, or mental objects.
They should give rise to a mind that abides nowhere.”
The Buddha said:
“Subhuti, suppose there were a person whose body is as vast as
Mount Sumeru, the king of mountains. What do you think? Would
that body be great?”
Subhuti replied:
“Very great indeed, World-Honored One. Why is this so? What the
Buddha calls ‘not a body’ is only named a great body.”
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Tu-bo-dé, nhu Hing ha trung sé hiru sa s, nhu thi sa dang Hang ha.
U y van ha? Thi chu Hang ha sa, ninh vi da pha? Tu-bo-dé ngon:
Tham da, Thé Ton! Pan chu Hang ha, thugng da vé s6, ha hudng ky
sa.
Tu-bé-dé, nga kim that ngon cao nhir, nhudc hiru thién nam tu,
thién nir nhan, di that bao man nhi sé Hang ha sa s6 tam thién dai
thién thé gigi, di dung bé thi, dic phudc da phia? Tu-bo-dé ngon:
Tham da, Thé Ton! Phit cao Tu-bo-dé: Nhudc thién nam tu, thién
nit nhan v thi kinh trung, nii chi tho tri tir ci ké dang, vi tha nhan
thuyét, nhi thitr phuéc dirc thang tién phudc dirc.
**Chapter 11: The Merit of the Unconditioned Is Supreme**
The Buddha said to Subhiti:
“What do you think? If there were as many Ganges Rivers as there
are grains of sand in the Ganges River, would the grains of sand in
all those rivers be many or not?”
Subhiiti replied:
“Very many indeed, World-Honored One. How much more so the
rivers themselves—how could their sands be counted?”
The Buddha said:
“1 now tell you the truth: if a good man or good woman were to fill
as many three-thousand-great-thousand worlds as there are grains
of sand in all those Ganges Rivers with the seven kinds of precious
treasures and use them in acts of generosity, would the merit
gained be great or not?”
Subhuti replied:
“Very great indeed, World-Honored One.”
The Buddha said to Subhiti:
“If a good man or good woman were to receive, uphold, and even
recite just a four-line verse from this sutra and explain it to others,
the merit of this would surpass the previous merit.”
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Phuc thitr Tu-bo-dé! Tuy thuyét thi kinh nai chi tir ca ké dang, dudng
tri thue xir, nhat thiét thé gian thién nhan A-tu-la giai ung ciing
duéng nhu Phat thap miéu, ha hudng hiru nhan tan nang tho tri,
doéc tung. Tu-bé-dé! Puong tri thi nhan thanh tuu t6i thuong dé
nhat hy hiru chi phap. Nhudc thi kinh dién sé tai chi xir tirc vi hiru
Phit, nhugc ton trong dé tu.
**Chapter 12: Revering the True Teaching**
Furthermore, the Buddha said to Subhiiti:
“Wherever this sutra is spoken—even down to a four-line verse—
you should know that in that place all worlds, including gods,
humans, and asuras, should offer reverence, as they would to a
stupa or temple containing the Buddha’s relics. How much more so
should this be the case for one who can fully receive, uphold, and
recite it.
Subhuti, you should know that such a person accomplishes the
highest, most rare and supreme Dharma.
Wherever this sutra is found, there is the presence of the Buddha
and his revered disciples.”
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Nhi théi Tu-bo-dé bach Phat ngon: Thé Ton! Puong ha danh thu
kinh, nga diang van ha phung tri? Phat cao Tu-bo-dé: Thi kinh danh
vi Kim Cang Bat-nha ba-la-mat, di thi danh tu nhir ducng phung tri.
Sc di gia ha? Tu-bé-dé! Phat thuyét Bat-nha ba-la-mat tirc phi Bat-
nha ba-la-mat, thi danh Bat-nha ba-la-mat. Tu-bé-dé, uv y van ha?
Nhu Lai hiru sé thuyét phap phu? Tu-bé-dé bach Phiat ngon: Thé Tén!
Nhu Lai vo s6 thuyét.

- Tu-b6-dé, uv y van ha? Tam thién dai thién thé gidi, s6 hiru vi tran,
thi vi da phu? Tu-bo-dé ngon: Tham da, Thé Ton!

Tu-bé-dé! Chu vi tran, Nhu Lai thuyét phi vi tran thi danh vi tran.
Nhu Lai thuyét thé gigi phi thé gidi thi danh thé gidi. Tu-bé-dé, v y
van ha? Kha di tam thap nhi twuéng kién Nhu Lai phu?

Phit da Thé Toén! Bat kha di tam thap nhi twéng dac kién Nhu Lai.
Ha di c6? Nhu Lai thuyét tam thap nhi tuéng, tirc thi phi tuéng, thi
danh tam thap nhi tudng.

Tu-bo-dé, nhudc hiru thién nam t&, thién nir nhan, diHang ha sa
dang than mang bé thi, nhudc phuc hitu nhan v thir kinh trung nii
chi tho tri tir ci ké dang, vi tha nhan thuyét, ky phuéc tham da.
**Chapter 13: Receiving and Upholding the Dharma in Accordance**
At that time, Subhuti said to the Buddha:

“World-Honored One, what shall we name this sutra? How should
we receive and uphold it?”

The Buddha said to Subhiti:

“This sutra shall be called ‘The Diamond Prajhaparamita.” You
should uphold it by this name. Why is this so?

Subhuti, what the Tathagata calls Prajhaparamita is not in fact
Prajhaparamita; it is only called Prajhiaparamita.”

Subhuti, what do you think? Does the Tathagata have any dharma to
teach?”

Subhuti replied:

“World-Honored One, the Tathagata has no dharma to teach.”

The Buddha said:



“What do you think, Subhiiti? Are the particles of dust in the three-
thousand-great-thousand world system many or not?”
Subhiiti replied:
“Very many indeed, World-Honored One.”
The Buddha said:
“These particles of dust, the Tathagata says, are not truly particles
of dust; they are only called particles of dust.
And what is called a world is not truly a world; it is only called a
world.
Subhiiti, what do you think? Can the Tathagata be seen by means of
the thirty-two marks?”
Subhuti replied:
“No, World-Honored One. One cannot see the Tathagata by means
of the thirty-two marks. Why is this so? The thirty-two marks that
the Tathagata speaks of are not true marks; they are only called the
thirty-two marks.”
The Buddha said:
“Subhuti, if a good man or good woman were to give up as many
lives as there are grains of sand in the Ganges River as an act of
generosity, and another person were to receive, uphold, and even
recite just a four-line verse from this sutra and explain it to others,
the merit of the latter would be far greater.”
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Nhi thgi Tu-bé-dé van thuyét thi kinh, tham giai nghia tha, thé 1é bi
khap, nhi bach Phat ngon: Hy hiru Thé Ton! Phat thuyét nhu thi
tham tham kinh dién, nga tung tich lai sé dac tué nhan, vi tang dac
van nhu thi chi kinh. Thé@ Ton! Nhudc phuc hiru nhin dac van thi
kinh, tin tam thanh tinh tic sanh that tuéng, duong tri thi nhan
thanh tuu dé nhat hy hiru cong dirc. Thé Ton! Thi that tuéng gia tirc
thi phi tuéng, thi ¢6 Nhu Lai thuyét danh that tuéng. Thé Ton! Nga
kim dac van nhu thi kinh dién, tin giai tho tri, bat tic vi nan. Nhugc
duong lai thé, hau ngii bach tué, ky hiru chiing sanh dac van thi kinh,
tin giai tho tri, thi nhan tac vi dé nhat hy hiru. Ha di ¢c6? Thir nhan vo
nga tuéng, véo nhin tuéng, vo chilng sanh tuéng,vo tho gia tuédng.
Sc di gia ha? Nga tuéng tirc thi phi tuwéng, nhan tuéng, chiing sanh
tudng, tho gia tuéng tirc thi phi tuéng. Ha di ¢6? Ly nhat thiét chu
tuéng tirc danh chu Phat.

Phit cao Tu-bo-dé: Nhu thi, nhu thi! Nhudc phuc hiru nhan dac van
thi kinh bat kinh, bat bé, bat uy, ducng tri thi nhan, tham vi hy hiru!
Ha di ¢6? Tu-bo-dé! Nhu Lai thuyét dé nhat ba-la-mat, tirc phi dé
nhat ba-la-mat, thi danh dé nhat ba-la-mat. Tu-b6-dé! Nhan nhuc



ba-la-mat, Nhu Lai thuyét phi nhan nhuc ba-la-mat thi danh nhan
nhuc ba-la-mat. Ha di ¢6? Tu-bo-dé! Nhu nga tich vi Ca-lgi vuong
cat tiét than thé, nga v nhi théi vé nga tuéng, vé nhin tuéng, vo
chiing sanh tuéng, vo tho gia tuéng. Ha di c6? Nga u vang tich tiét
tiét chi giai thei, nhudgc hiru nga tuéng, nhan tuéng, chiing sanh
tudng, tho gia twéng, wng sanh san han. Tu-bo-dé! Huu niém qua
khir, w ngii bach thé tac nhan nhuc tién nhan, v nhisé thé vé nga
tuéng, vé nhan tudng, vo chiing sanh tudng, vo tho gia tudng. Thi
¢6, Tu-bo-dé! Bo-tat wng ly nhat thiét twéng phat A-nau-da-la tam-
miéu tam-bo-dé tam, bat wng tru sac sanh tam, bat ung tru thanh
huong vixiic phap sanh tam, uwng sanh vé s6 tru tam. Nhugc tam
hitu tru , tac vi phi tru. Thi c6 Phat thuyét Bo-tat tam bat ung tru
sac b thi. Tu-bo-dé! Bo-tat vi Igi ich nhat thiét ching sanh, wng
nhu thi bé thi. Nhu Laithuyét nhat thiét chu tuwéng tirc thi phi tuéng
huu thuyét nhat thiét chiing sanh tirc phi ching sanh. Tu-bo-dé!
Nhu Lai thi chan ngir gia, that ngir gia, nhu ngir gia, bat cuéng ngir
gia, bat di ngir gia. Tu-bo-dé! Nhu Lai sé dac phap, thi phap vé that
vo hu. Tu-bé-dé! Nhugc Bo-tat tam tru v phap nhi hanh bé thi nhu
nhian nhip am tic vé sé kién. Nhugc Bo-tat tam bat tru phap nhi
hanh bé thi nhu nhan hiru muc, nhat quang minh chiéu, kién chung
chiing sac. Tu-bo-dé! Puong lai chi thé, nhudc hiru thién nam tu,
thién nir nhdn nang v thu kinh tho tri doc tung tirc vi Nhu Lai di
Phit tri tué, tat tri thi nhan, tat kién thi nhan giai dac thanh tuu vé
luong vo bién cong dirc.

**Chapter 14: Separation from Form and Attainment of Stillness**
At that time, Subhiiti, having heard this sutra, deeply understood its
meaning and significance. He wept and said to the Buddha:

“Rare indeed, World-Honored One! The Buddha has spoken such a
profoundly subtle scripture. From the time | obtained the wisdom
eye, | have never before heard such a teaching.

World-Honored One, if someone hears this sutra and their faith
becomes pure, they will give rise to true understanding of reality.



Such a person should be known as one who has accomplished the
most rare and supreme merit.

World-Honored One, what is called ‘true reality’ is in fact no-reality;
therefore the Tathagata calls it true reality.

World-Honored One, for me to hear, believe, understand, and
uphold this sutra is not difficult. But in the future, in the last five
hundred years, if there are beings who hear this sutra and are able
to believe, understand, and uphold it, such people will be extremely
rare indeed.

Why is this so? Because such people are free from the notions of
self, person, living being, and lifespan. Why is this so? The notion of
self is itself no-self; likewise person, living being, and lifespan are
all no-entities. Therefore the Tathagata says: to be separated from
all forms is called Buddhas.”

The Buddha said:

“So it is, so it is! If there are beings who hear this sutra and are not
frightened, not terrified, and not fearful, they should be known as
extremely rare.

Why is this so, Subhuti?

The Tathagata speaks of the first paramita (perfection), which is in
fact no first paramita; it is only called the first paramita.

Subhuti, the perfection of patience (ksanti paramita) is what the
Tathagata calls no perfection of patience; it is only called the
perfection of patience.

Why is this so? Subhuti, long ago when | was cut apart limb by limb
by King Kalinga (the King of Kalinga), at that time | had no notion
of self, no notion of person, no notion of beings, and no notion of
lifespan.

Why is this so? If | had had notions of self, person, beings, or
lifespan at that time, | would have given rise to hatred.

Subhuti, 1 also recall in the past, for five hundred lifetimes, |1 was an
ascetic practicing patience. In all those lives, | had no notion of self,
no notion of person, no notion of beings, and no notion of lifespan.



Therefore, Subhuti, a Bodhisattva should abandon all forms and
give rise to the mind of unsurpassed, complete, perfect
enlightenment. One should not let the mind abide in form, sound,
smell, taste, touch, or mental objects; one should give rise to a mind
that abides nowhere. If the mind abides anywhere, it is not the true
abode.

Therefore the Buddha says: “A Bodhisattva's mind should not abide
in form when practicing generosity.”

Subhuti, a Bodhisattva should give for the benefit of all beings in
this way.

The Tathagata says: all forms are no-forms; and all beings are no-
beings.

Subhuti, the Tathagata is one who speaks truth, speaks reality,
speaks as-it-is, does not speak falsely, and does not speak
differently from reality.

Subhuti, the Dharma attained by the Tathagata is neither real nor
unreal.

Subhiti, if a Bodhisattva’s mind abides in dharmas while practicing
generosity, it is like a person entering darkness and seeing nothing.
But if a Bodhisattva’s mind does not abide in dharmas while
practicing generosity, it is like a person with eyes under the bright
light of the sun, seeing all forms clearly.

Subhiiti, in the future, if there are good men or good women who
can receive, uphold, and recite this sutra, the Tathagata, with his
Buddha wisdom, will fully know and fully see them, and they will all
accomplish immeasurable and boundless merit.”
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Tu-bé-dé! Nhugc hiru thién nam tir thién nir nhan, se nhat phan, di
Hing ha sa dang than bé thi, trung nhat phan phuc di Hing ha sa
dang than bé thi, hau nhat phin diéc di Hing ha sa dang than bé thi.
Nhu thi vo lugng bach thién van irc kiép di than bé thi. Nhudc phuc
hiru nhan van thi kinh dién, tin tam bat nghich, ky phuéc thang bi,
ha hudng thu ta, tho tri déc tung vi nhan giai thuyét. Tu-bo-dé! Di
yéu ngon chi, thi kinh hiru bat kha tu nghi, bat kha xirng luong, vé
bién cong dirc, Nhu Lai vi phat Pai thira gia thuyét, vi phat Toi
thugng thira gia thuyét. Nhugc hiru nhin nang tho tri déc tung,
quang vi nhan thuyét, Nhu Lai tat tri thi nhan, tat kién thi nhan, giai
dac thanh tuu bat kha ludng, bat kha xirng, vé hiru bién, bat kha tu
nghi cong ditc. Nhu thi nhan ding tic vi ha ddm Nhu Lai A-nau-da-
la tam-miéu tam-bo6-dé. Ha di c6? Tu-bo-dé! Nhudc nhao tiéu phap
gia, trudc nga kién, nhan kién, ching sanh kién, tho gia kién, tirc u
thu kinh bat nang thinh tho doc tung, vi nhan giai thuyét. Tu-bo-dé!
Tai tai xir xir, nhudc hiru thu kinh, nhat thiét thé gian thién, nhan,
a-tu-la sé wng cing dudng. Pudng tri thir xit tac vi thi thap, giai
uwng cung kinh tac Ié vi nhiéu, di chu hoa hucng nhi tan ky xifr.
**Chapter 15: The Merit of Upholding the Sutra**
The Buddha said to Subhiti:
“If there is a good man or good woman, who in the early part of the
day gives as charity as many bodies as there are grains of sand in
the Ganges River; in the middle part of the day again gives as many
bodies as there are grains of sand in the Ganges River; and in the
later part of the day again gives as many bodies as there are grains
of sand in the Ganges River—continuing in this way for
immeasurable hundreds of thousands of millions of eons—



and if another person hears this sutra and their faith is not contrary,
the merit of the latter is greater.
How much more so if one writes it out, receives and upholds it,
recites it, and explains it for others.
Subhuti, in brief, this sutra possesses inconceivable, immeasurable,
and boundless merit and virtue.
The Tathagata teaches it for those who have set their mind on the
Great Vehicle, and for those who have set their mind on the
Supreme Vehicle.
If there are those who can receive, uphold, recite, and widely
explain it for others, the Tathagata fully knows and fully sees them.
They all accomplish immeasurable, incalculable, boundless, and
inconceivable merit and virtue.
Such people carry the burden of the Tathagata’s unsurpassed,
complete, and perfect enlightenment.
Why is this so, Subhuti? If one delights in lesser teachings, clinging
to the view of self, person, living beings, and lifespan, then such a
person is unable to hear, receive, recite, or explain this sutra to
others.
Subhuti, wherever this sutra exists, all worlds—including gods,
humans, and asuras—should make offerings. That place should be
regarded as a stupa or shrine of the Buddha.
All should respectfully bow, circumambulate, and scatter flowers
and incense there.”
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Phuc thir Tu-bé-dé! Nhudgc thién nam tu, thién nir nhan tho tri, doc
tung thir kinh, nhugc vi nhan khinh tién, thi nhan tién thé t6i nghiép,
ung doa ac dao, di kim thé nhan khinh tién cd, tién thé téi nghiép
tac vi tieu diét, duong dac A-nau-da-la tam-miéu tam-bo-dé. Tu-bo-
dé! Nga niém qua khir vé luogng a-tang-ky-kiép, v Nhién Pang Phat
tien dac tri bat bach tir thién van rc na-do-tha chu Phat, tat giai
cung dudng thira su vé khéng qua gia. Nhudc phuc hiru nhan u hau
mat thé niang tho tri doc tung thir kinh, sé dac cong dirc, v nga sé
cung dudng chu Phat cong dirc, bach phan bat cap nhat, thién van
wc phan, ndi chi toan sé thi du sé bat nang cap. Tu-bé-dé! Nhudc
thién nam tw, thién nir nhan, v hdu mat thé, hiru tho tri déc tung
thir kinh, sé dac cong dirc, nga nhudc cu thuyét gia, hoac hiru nhan
van tam tac cudng loan hé nghi bat tin. Tu-bo-dé! Pucdng tri thi kinh
nghia bat kha tu nghi, qua bao diéc bat kha tu nghi.

**Chapter 16: Purifying Karmic Obstructions**
The Buddha said to Subhiti:
“Furthermore, Subhiuti, if a good man or good woman receives,
upholds, and recites this sutra, and is nevertheless despised or
humiliated by others, you should know that the karmic offenses
from their past lives—which would have caused them to fall into the
lower realms—are thereby being eradicated.
Because they are now despised in this present life, their past karmic
offenses are eliminated, and they will ultimately attain unsurpassed,
complete, and perfect enlightenment (Anuttara Samyak Sambodhi).”
Subhuti, | recall that in the distant past, over immeasurable
asamkhyeya kalpas, before the Buddha Dipankara (Burning Lamp
Buddha), | met 84,000,000,000,000 Buddhas (eight hundred four
thousand million nayutas of Buddhas), all of whom | served and
made offerings to without exception.



Yet if there is someone in the future, in the final age, who can
receive, uphold, and recite this sutra, the merit they obtain will be
far greater than the merit from my offerings to all those Buddhas.
Even if | were to explain this merit in full, someone who hears it
might become confused, doubtful, or disbelieving.
Therefore, Subhiiti, you should know that the meaning of this sutra
is inconceivable, and so too is its karmic reward.”
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Nhi théi Tu-bé-dé bach Phat ngon: Thé Ton! Thién nam tu, thién nir
nhan phat A-nau-da-la tam-miéu tam-bé-dé tam, van ha ung truy,
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van ha hang phuc ky tam? Phat cao Tu-bo-dé: Thién nam tu, thién
nir nhan phat A-niu-da-la tam-miéu tam-bé-dé tam gia, duong sanh
nhu thi tam, nga ung diét dé nhat thiét ching sanh, diét dé nhat
thiét chiing sanh di nhi vé hiru nhat ching sanh that diét doé gia. Ha
di ¢6? Tu-bo-dé! Nhugc Bo-tat hiru nga tuéng, nhan tudng, chiing
sanh tuéng, tho gia tuwdng, tirc phi Bo-tat. S di gia ha? Tu-bo-dé!
That vé hiru phap phat A-nau-da-la tam-miéu tam-bo-dé tam gia.
Tu-bd-dé! U y van ha? Nhu Lai v Nhién Dang Phat sé, hiru phap dac
A-nau-da-la tam-miéu tam-bé-dé phu?

Phat da Thé Ton! Nhu nga giai Phat s6 thuyét nghia, Phat v Nhién
Pang Phat sé, vo hiru phap dac A-niu-da-la tam-miéu tam-bo-deé.
Phiat ngon: Nhu thi, nhu thi! Tu-bo-dé, that vé hiru phap Nhu Lai
dac A-nau-da-la tam-miéu tam-bo-dé. Tu-bo-dé! Nhudc hiru phap
Nhu Lai dic A-nau-da-la tam-miéu tam-bo-dé gia, Nhién Pang Phat
tac bat dir nga tho ky: Nhir v lai thé duong dac tac Phat, hiéu Thich-
ca Mau-ni. Di that vé hiru phap diac A-niu-da-la tam-miéu tam-bo-
dé, thi c6 Nhién Pang Phat dir nga tho ky, tac thi ngén: Nhir v lai
thé, ducng dac tac Phat, hiéu Thich-ca Mau-ni. Ha di ¢6? Nhu Lai gia,
tirc chu phap nhu nghia. Nhudc hiru nhian ngon: Nhu Lai dac A-nau-
da-la tam-miéu tam-bod-dé, Tu-bo-dé! That vo hiru phap Phat dac A-
nau-da-la tam-miéu tam-bo-dé. Tu-bo-deé! Nhu Lai sé dac A-nau-da-
la tam-miéu tam-boé-dé, u thi trung, vé that vé hu, thi c6 Nhu Lai
thuyét: Nhat thiét phap giai thi Phat phap. Tu-bo-dé! S6 ngon nhat
thiét phapgia tirc phi nhat thiét phap, thi c6 danh nhat thiét phap.
Tu-bé-dé! Thi nhu nhan than truéng dai.

Tu-bd-dé ngon: Thé Ton! Nhu Lai thuyét nhan than trudng dai tac vi
phi dai than, thi danh dai than.

Tu-bé-dé! Bo-tat diéc nhu thi. Nhugc tac thi ngon: Nga duong diét
ddé vo lugng chiing sanh, tirc bat danh Bo-tat. Ha di c6? Tu-bo-dé!
That vo hiru phap danh vi B6-tat, thi c6 Phat thuyét nhat thiét phap
vo nga, vo nhan, vé chiing sanh, vé tho gia. Tu-bé-dé! Nhugc Bo-tat
tac thi ngon: Nga duong trang nghiém Phat do, thi bat danh Bo-tat.
Ha di ¢6? Nhu Lai thuyét trang nghiém Phat doé gia, tirc phi trang



nghiém, thi danh trang nghiém. Tu-bo-dé! Nhudc Bo-tat thong dat
vo nga phap gia, Nhu Lai thuyét danh chan thi Bo-tat.

**Chapter 17: Ultimate No-Self**
At that time, Subhiti said to the Buddha:
“World-Honored One, when good men and good women give rise to
the mind of unsurpassed, complete, and perfect enlightenment
(Anuttara Samyak Sambodhi), how should they abide? And how
should they subdue their minds?”
The Buddha said to Subhiti:
“Good men and good women who give rise to the mind of
unsurpassed enlightenment should give rise to this thought:
‘I must lead all beings to extinction of suffering.’
Yet even after |1 have led all beings to liberation, in truth no single
being has been liberated.
Why is this so, Subhuti? If a Bodhisattva holds the notion of self,
person, living beings, or lifespan, then he is not a Bodhisattva.
Why is this so? In truth, there is no fixed dharma by which one gives
rise to the mind of unsurpassed enlightenment.
Subhuti, what do you think? When the Tathagata was with the
Buddha Dipankara (Burning Lamp Buddha), did he attain any
dharma for unsurpassed enlightenment?”
Subhuti replied:
“No, World-Honored One. As | understand the Buddha's teaching,
the Buddha did not attain any fixed dharma from the Buddha
Dipankara for unsurpassed enlightenment.”
The Buddha said:
“So it is, so it is, Subhiiti! In truth, there is no fixed dharma by
which the Tathagata attained unsurpassed, complete, and perfect
enlightenment.
If there had been such a dharma, the Buddha Dipankara would not
have given me the prediction saying:
‘In the future, you will become a Buddha named Sakyamuni.’



It is because there is in truth no dharma to be attained that the
Buddha Dipankara gave me that prediction.”
The Buddha continued:
“What is called Tathagata is the suchness (true nature) of all
dharmas.
If someone says, ‘The Tathagata has attained unsurpassed
enlightenment,’ Subhuti, there is in truth no fixed dharma by which
the Buddha attained enlightenment.
Subhuti, the unsurpassed enlightenment attained by the Tathagata
is neither real nor unreal. Therefore the Buddha says: all dharmas
are Buddha-dharmas.
Subhuti, what is called ‘all dharmas’ is not truly all dharmas; it is
only called all dharmas.
Subhuti, it is like a great human body.”
Subhuti said:
“World-Honored One, what the Tathagata calls a great body is in
fact not a great body:; it is only called a great body.”
The Buddha said:
“So it is, Subhuti. A Bodhisattva is also like this. If one says, ‘I will
liberate innumerable beings,’ then he is not called a Bodhisattva.
Why is this so? In truth, there is no fixed dharma called a
Bodhisattva.
Therefore the Buddha says: all dharmas are without self, without
person, without being, and without lifespan.
Subhuti, if a Bodhisattva says, ‘1 will adorn Buddha lands,’ he is not
a true Bodhisattva.
Why is this so? What is called adorning Buddha lands is not real
adornment; it is only called adornment.
Subhiiti, if a Bodhisattva understands the Dharma of no-self, the
Tathagata calls him a true Bodhisattva.”
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- Tu-b6-dé, v y van ha? Nhu Lai hiru nhuc nhan pha?

- Nhu thi Thé Ton! Nhu Lai hiru nhuc nhan.

- Tu-bé-dé , v y van ha? Nhu Lai hiru thién nhan phu?

- Nhu thi Thé Ton! Nhu Lai hiru thién nhan.

- Tu-bo-dé, v y van ha? Nhu Lai hitu tué nhan phu?

- Nhu thi Thé Ton! Nhu Lai hiru tué nhan.

- Tu-bo-dé, v y van ha? Nhu Lai hiru phap nhan phu?

- Nhu thi Thé Ton! Nhu Lai hiru phap nhan.

- Tu-bo-dé, v y van ha? Nhu Lai hiru Phat nhan pha?

- Nhu thi Thé Ton! Nhu Lai hiru Phat nhan.

- Tu-bo-dé, v y van ha? Nhu Hang ha trung sé hiru sa, Phat thuyét
thi sa phu?

- Nhu thi Thé Ton! Nhu Lai thuyét thi sa.

- Tu-bo-dé, v y van ha? Nhu nhat Hang ha trung sé hiru sa, hiru nhu
thi sa dang Hang ha, thi chu Hiang ha sé hitu sa sé Phat thé gidi, nhu
thi ninh vi da phu?



- Tham da Thé Ton!

Phat cao Tu-bo-dé: Nhi sé quoc dé trung, sé hiru chiing sanh, nhugc

can chung tam, Nhu Lai tat tri. Ha di ¢6? Nhu Lai thuyét chu tam

giai vi phi tam, thi danh vi tam. Sé di gia ha? Tu-bé-dé! Qua khir tam

bat kha dac, hién tai tam bat kha dac, vi lai tam bat kha dac.
**Chapter 18: Contemplating All as One**

The Buddha said to Subhiti:

“What do you think? Does the Tathagata have a physical eye (fleshly

eye)?”

Subhuti replied:

“Yes, World-Honored One, the Tathagata has a physical eye.”

The Buddha said:

“What do you think? Does the Tathagata have a divine eye"

“Yes, World-Honored One, the Tathagata has a divine eye.’

“What do you think? Does the Tathagata have a wisdom eye?”

“Yes, World-Honored One, the Tathagata has a wisdom eye.”

“What do you think? Does the Tathagata have a Dharma eye?”

“Yes, World-Honored One, the Tathagata has a Dharma eye.”

“What do you think? Does the Tathagata have a Buddha eye?”

“Yes, World-Honored One, the Tathagata has a Buddha eye.”

The Buddha then said:

“What do you think, Subhiiti? Does the Buddha say that the grains

of sand in the Ganges River are truly sand?”

“Yes, World-Honored One. The Tathagata says they are sand.”

The Buddha said:

“What do you think? If there were as many Ganges Rivers as there

are grains of sand in the Ganges, and as many Buddha-worlds as

there are grains of sand in all those rivers—would that be many or

not?”

Subhuti replied:

“Very many indeed, World-Honored One.”

The Buddha said:



“Subhuti, all the beings in those lands have countless kinds of
minds. The Tathagata fully knows them all.
Why is this so? The Tathagata says: all minds are no-mind; they are
only called mind.
Why is this so, Subhuti? Past mind cannot be found, present mind
cannot be found, and future mind cannot be found.”
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- Tu-bo-dé, v y van ha? Nhudc hitu nhan man tam thién dai thién thé
gidi that bao, di dung bé thi, thi nhan di thi nhan duyén dic phudc
da phu?
- Nhu thi Thé Ton! Thir nhan di thi nhan duyén dac phudc tham da.

- Tu-bo-dé! Nhudc phudc dirc hiru that, Nhu Lai bat thuyét dac
phuéc dirc da, di phuéc dirc vo ¢6, Nhu Lai thuyét dac phudc dirc da.
**Chapter 19: Transformation Through the Dharma Realm**

The Buddha said to Subhuti:
“What do you think? If a person were to fill the three-thousand
great thousand worlds with the seven kinds of precious treasures
and use them in acts of generosity, would that person, through this
cause and condition, gain much merit or not?”
Subhuti replied:
“Yes, World-Honored One. Through this cause and condition, that
person would indeed gain very great merit.”
The Buddha said:
“If such merit were truly substantial and real, the Tathagata would
not say it is great merit. It is because merit and virtue are without
inherent reality that the Tathagata says there is great merit.”
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- Tu-bd-dé, v y van ha? Phit kha di cu tic sac than kién pha?
- Phat da Thé Ton! Nhu Lai bat ung di cu tic sac than kién. Ha di ¢8?
Nhu Lai thuyét cu tic sac than tirc phi cu tic sac than, thi danh cu
tiic sac than.
- Tu-bo-dé, v y van ha? Nhu Lai kha di cu tic chu tuéng kién phu?
-Phat da Thé Ton! Nhu Lai bat ung di cu tic chu tuwdng kién. Ha di
¢6? Nhu Lai thuyét chu tuéng cu tic tirc phi cu tic, thi danh chu
tuéng cu tuc.
**Chapter 20: Leaving Form and Leaving Characteristics**
The Buddha said to Subhuti:
“What do you think? Can the Buddha be seen through the complete
physical form?”
Subhiiti replied:
“No, World-Honored One. One should not see the Tathagata
through a complete physical form. Why is this so? The complete
physical form spoken of by the Tathagata is not in fact a complete
physical form; it is only called a complete physical form.”
The Buddha said:
“What do you think, Subhiiti? Can the Tathagata be seen through
complete marks and characteristics?”
Subhiiti replied:
“No, World-Honored One. One should not see the Tathagata
through complete marks and characteristics. Why is this so? The
complete marks and characteristics spoken of by the Tathagata are
not in fact complete; they are only called complete marks and
characteristics.”
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-Tu-bo-dé! Nhir vat vi Nhu lai tac thi niém: Nga duong hiru sé
thuyét phap, mac tac thi niém. Ha di ¢6? Nhudc nhian ngén Nhu Lai
hiru sé thuyét phap tirc vi bang Phat, bat nang giai nga sé thuyét co.
Tu-bé-dé! Thuyét phap gia, vé phap kha thuyét, thi danh thuyét
phap. Nhi théi Tué Mang Tu-bo-dé bach Phat ngén:
Thé Ton! Pha hiru chiing sanh v vi lai thé, van thuyét thi phap, sanh
tin tam phu?
-Phat ngon: Tu-bo-dé! Bi phi chiing sanh, phi bat chiing sanh. Ha di
c6? Tu-bo-dé! Ching sanh, chiing sanh gia, Nhu Lai thuyét phi
chung sanh, thi danh chiang sanh.
**Chapter 21: What Is Taught Is Not What Is Taught**

The Buddha said to Subhiti:
“Do not think that the Tathagata has the thought: ‘1 have a dharma
to teach.’
Do not hold such a thought. Why is this so? If someone says that the
Tathagata has a dharma to teach, they are slandering the Buddha
and cannot understand what | have spoken.
Subhiiti, in truth there is no fixed dharma that can be spoken;
therefore it is called ‘teaching the Dharma.’”
At that time, the venerable life-wisdom Subhiiti said to the Buddha:
“World-Honored One, will there be beings in the future who,
hearing this teaching, will give rise to faith?”
The Buddha said:
“Subhuti, those are neither beings nor non-beings.
Why is this so? What the Tathagata calls ‘beings’ are not truly
beings; they are only called beings.”
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Tu-bd-dé bach Phat ngon: Thé Ton! Phat dac A-niu-da-la tam-miéu
tam-bo-dé, vi vo sé dac da?
Phat ngon: Nhu thi, nhu thi! Tu-bo-dé! Nga u A-nau-da-la tam-miéu
tam-bo-de, nii chi vo hiru thiéu phap kha dac, thi danh A-nau-da-la
tam-miéu tam-bo-de.
**Chapter 22: No Dharma Can Be Attained**
Subhuti said to the Buddha:
“World-Honored One, has the Buddha attained unsurpassed,
complete, and perfect enlightenment (Anuttara Samyak Sambodhi)
as something that is truly obtained?”
The Buddha said:
“So it is, so it is. Subhuti, with regard to unsurpassed, complete,
and perfect enlightenment, | have not obtained even the smallest
dharma. Therefore it is called unsurpassed, complete, and perfect
enlightenment.”
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Phuc thir Tu-b6-dé! Thi phap binh ding, vé hiru cao ha, thi danh A-
nau-da-la tam-miéu tam-bé-dé. Di vé nga, vé nhan, vé chiing sanh,
vo tho gia tu nhat thiét thién phap tac diac A-niau-da-la tam-miéu
tam-bo-dé. Tu-bo-dé! S ngon thién phap gia, Nhu Lai thuyét tirc
phi thién phap, thi danh thien phap.
**Chapter 23: Practicing Good with a Pure Mind**
Furthermore, the Buddha said to Subhiiti:
“This Dharma is equal in all respects, with no superiority or
inferiority; therefore it is called unsurpassed, complete, and perfect
enlightenment (Anuttara Samyak Sambodhi).



Through the absence of self, person, beings, and lifespan, one
cultivates all wholesome dharmas, and thus attains unsurpassed,
complete, and perfect enlightenment.
Subhuti, what are called wholesome dharmas, the Tathagata says
are not truly wholesome dharmas; they are only called wholesome
dharmas.”
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Tu-bo-dé! Nhugc tam thién dai thién thé gidi trung sé hiru chu Tu-
di son vuong, nhu thi dang that bao tu, hitu nhan tri dung bé thi.
Nhudc nhan di thir Bat-nha ba-la-mat kinh, nii chi tir ca ké dang,
tho tridéc tung, vi tha nhan thuyét, v tién phudc dirc bach phan bat
cap nhat, bach thién van irc phan nai chi toan sé thi du sé bat nang
cap.
**Chapter 24: Incomparable Merit of Blessing and Wisdom**
The Buddha said to Subhiti:
“Subhiti, if there were all the Mount Sumerus in the three-thousand
great thousand world systems, and someone were to gather the
seven kinds of precious treasures filling them all and use them for
acts of generosity;
and if another person were to receive, uphold, recite, and explain to
others this Prajhaparamita Sutra, even down to a four-line verse,
the merit of the latter would be far greater than that of the former.
It would not be comparable even by one hundredth, nor one
thousandth, nor one hundred thousand millionth, nor even by
calculation or analogy.”
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Tu-bo-dé! U y van ha? Nhir ding vat vi Nhu Lai tac thi niém: Nga
ducong dé chiing sanh. Tu-bé-dé! Mac tac thi niém. Ha di ¢6? That vo
hiru chiing sanh Nhu Lai dé gia. Nhudc hiru chiing sanh Nhu Lai dé
gia, Nhu Lai tac hiru nga, nhan, chiing sanh, tho gia. Tu-b6-dé! Nhu
Lai thuyét hiru nga gia tac phi hiru nga, nhi pham phu chi nhan di vi
hitu nga. Tu-bo-dé! Pham phu gia, Nhu Lai thuyét tac phi pham phu,
thi danh pham phu.

**Chapter 25: Transforming the Untransformed**
The Buddha said to Subhuti:
“What do you think? Do not suppose that the Tathagata has the
thought: ‘I will liberate living beings.’
Subhuti, you should not think in this way. Why is this so? In truth,
there are no living beings who are liberated by the Tathagata.
If there were living beings liberated by the Tathagata, then the
Tathagata would be holding the notions of self, person, beings, and
lifespan.
Subhuti, what the Tathagata calls ‘self’ is not truly self; yet ordinary
people take it as self.
Subhuti, what are called ordinary beings, the Tathagata says are not
truly ordinary beings; they are only called ordinary beings.”
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Tu-bé-dé! U y van ha? Kha di tam thap nhi tuéng quan Nhu Lai phu?
Tu-bo-dé ngén: Nhu thi, nhu thi! Di tam thap nhi tuéng quan Nhu
Lai. Phat ngén: Tu-bo-dé! Nhudgc di tam thap nhi twuéng quan Nhu
Lai gia, Chuyén Luan Thanh Vudng tic thi Nhu Lai. Tu-bo-dé bach



Phat ngon: Thé Ton! Nhu nga giai Phat sé thuyét nghia, bat ung di
tam thap nhi twuéng quan Nhu Lai. Nhithéi Thé Tén nhi thuyét ké
ngon:
Nhudgc di sac kién nga,
Di am thanh cau nga,
Thi nhan hanh ta dao,
Bat nang kién Nhu Lai.
**Chapter 26: The Dharma Body Is Not a Mark**
The Buddha said to Subhiti:
“What do you think? Can the Tathagata be perceived by means of
the thirty-two marks?”
Subhuti replied:
“Yes, World-Honored One. One can perceive the Tathagata by
means of the thirty-two marks.”
The Buddha said:
“Subhiti, if one sees the Tathagata through the thirty-two marks,
then a universal wheel-turning king (cakravartin) would also be a
Tathagata.”
Subhiti then said to the Buddha:
“World-Honored One, as | understand the meaning of what the
Buddha has taught, one should not see the Tathagata through the
thirty-two marks.”
At that time, the World-Honored One spoke this verse:
“If one sees Me through form,
If one seeks Me through sound,
Such a person follows a mistaken path;
They cannot see the Tathagata.”
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Tu-bo-dé! Nhir nhugc tac thi niém: Nhu Lai bat di cu tic tuéng co
dac A-nau-da-la tam-miéu tam-bo-de. Tu-bo-dé! Mac tac thi niém:
Nhu Lai bat di cu tiic twéng c¢6 dac A-nau-da-la tam-miéu tam-bo-de.
Tu-bo-dé! Nhir nhudc tac thi niém: Phat A-nau-da-la tam-miéu tam-
bo-dé tam gia, thuyét chu phap doan diét, mac tac thi niém. Ha di
¢6? Phat A-nau-da-la tam-miéu tam-bo-dé tam gia, v phap bat
thuyét doan diét tuéng.

**Chapter 27: No Cutting Off, No Extinction**
The Buddha said to Subhiti:
“If you think, ‘The Tathagata does not attain unsurpassed, complete,
and perfect enlightenment because of possessing complete marks,’
Subhuti, do not hold such a thought: ‘The Tathagata does not attain
unsurpassed enlightenment because of possessing complete marks.’
Subhiti, if you were to think that those who give rise to the mind of
unsurpassed, complete, and perfect enlightenment teach that all
dharmas are cut off and annihilated, do not think in this way.
Why is this so? Those who give rise to the mind of unsurpassed
enlightenment do not teach that dharmas have the characteristic of
extinction or annihilation.”
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Tu-bo-dé! Nhugc Bo-tat di man Hing ha sa diang thé gidi that bao
tri dung bé thi, nhudc phuc hiru nhan tri nhat thiét phap vé nga, dac
thanh u nhan. Thir Bo-tat thing tién Bo-tat sé dac cong dirc. Ha di
c6? Tu-bo-dé! Di chu Bo-tat bat tho phuéc dirc cé. Tu-bé-dé bach
Phat ngon: Thé Toén! Van ha Bé-tat bat tho phuéc dirc?
- Tu-bo-dé! Bo-tat sé tac phudc dirc bat ung tham trudc, thi cé
thuyét bat tho phuéc dirc.

**Chapter 28: Not Receiving, Not Coveting**



The Buddha said to Subhiti:
“Subhuti, if a Bodhisattva were to fill worlds as numerous as the
grains of sand in the Ganges River with the seven kinds of precious
treasures and use them for acts of generosity;
and if there were another person who knows that all dharmas are
without self and thereby attains the state of patient acceptance (of
this truth), that Bodhisattva would surpass the merit of the former
Bodhisattva.
Why is this so, Subhuti? It is because Bodhisattvas do not grasp or
receive merit and virtue.”
Subhuti asked the Buddha:
“World-Honored One, how do Bodhisattvas not receive merit and
virtue?”
The Buddha said:
“Subhuti, the merit and virtue produced by a Bodhisattva should
not be grasped or clung to; therefore it is said that they do not
receive merit and virtue.”
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Tu-bé-dé! Nhudc hiru nhan ngoén: Nhu Lai nhugc lai, nhugc khir,
nhudc toa, nhudc ngoa, thi nhian bat giai nga sé thuyét nghia. Ha di
¢6? Nhu Lai gia, vo s tung lai diéc vo so khir, ¢c6 danh Nhu Lai.
**Chapter 29: Serene and Still Conduct**
The Buddha said to Subhuti:
“If someone says that the Tathagata comes or goes, sits or lies
down, that person does not understand the meaning of what | teach.
Why is this so? The Tathagata neither comes from anywhere nor
goes anywhere; therefore he is called the Tathagata (Thus-Come
One).”
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- Tu-bo-dé! Nhudc thién nam tu, thién nir nhan di tam thién dai
thién thé gidi toai vi vi tran, uv y van ha? Thi vi tran ching ninh vi da
phu? Tu-bé-dé ngon:Tham da, Thé Tén! Ha di ¢6? Nhudc thi vi tran
chiing that hiru gia, Phat tac bat thuyét thi vi tran ching. Sé di gia
ha? Phat thuyét vi tran ching tac phi vi tran ching, thi danh vi tran
chiing. Thé Ton! Nhu Lai s thuyét tam thién dai thién thé giéi tac
phi thé gigi, thi danh thé gidi. Ha di ¢6? Nhudc thé gidi that hiru gia,
tac thi nhat hiép tuéng. Nhu Lai thuyét nhat hiép tuwéng tac phi nhat
hiép tuéng, thi danh nhat hiép tuéng.
- Tu-bo-dé! Nhat hiép tudng gia tac thi bat kha thuyét, dan pham
phu chi nhan tham truéc ky su.

**Chapter 30: The Principle of Unity as a Whole**
The Buddha said to Subhiti:
“Subhuti, if a good man or good woman were to grind the three-
thousand great thousand world system into fine particles of dust,
what do you think? Would those particles be many or not?”
Subhuti replied:
“Very many indeed, World-Honored One. Why is this so? If those
particles truly existed as fixed entities, the Buddha would not call
them particles of dust. Therefore, what the Buddha calls ‘particles
of dust’ are not truly particles of dust; they are only called particles
of dust.
World-Honored One, what the Tathagata calls a three-thousand
great thousand world system is not truly a world; it is only called a
world.



Why is this so? If a world truly existed as a fixed entity, it would be
a single unified mass. But the Tathagata says: what is called a
unified mass is not truly a unified mass; it is only called a unified
mass.
Subhuti, a unified mass is something that cannot be spoken of or
grasped. Yet ordinary beings become attached to it.”
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-Tu-bo-dé! Nhudc nhian ngén: Phat thuyét nga kién, nhan kién,
chiing sanh kién, tho gia kién, Tu-bo-dé, v y van ha? Thi nhan giai
nga sé thuyét nghia phu?
-Phat da Thé Ton! Thi nhian bat giai Nhu Lai sé thuyét nghia. Ha di
¢6, Thé Ton thuyét nga kién, nhan kién, chiing sanh kién, tho gia
kién tirc phi nga kién, nhan kién, ching sanh kién, tho gia kién thi
danh nga kién, nhan kién, ching sanh kién, tho gia kién.
-Tu-bo-dé! Phat A-nau-da-la tam-miéu tam-bo-dé tam gia, u nhat
thiét phap wng nhu thi tri, nhu thi kién, nhu thi tin giai, bat sanh
phap tuéng. Tu-bé-dé! Sé ngon phap tuwdng gia, Nhu Lai thuyét tirc
phi phap tuéng, thi danh phap tuéng.
**Chapter 31: Non-Arising of Views and Knowledge**
The Buddha said to Subhiti:
“If someone says that the Buddha teaches the view of self, person,
beings, and lifespan, Subhuti, what do you think? Does this person
understand the meaning of what | teach?”
Subhiiti replied:
“No, World-Honored One. That person does not understand the
meaning of the Tathagata’'s teaching.



Why is this so? The views of self, person, beings, and lifespan that
the Buddha speaks of are not truly self-view, person-view, being-
view, or lifespan-view; they are only called such views.”
The Buddha said:
“Subhuti, those who have given rise to the mind of unsurpassed,
complete, and perfect enlightenment should understand all
dharmas in this way, see them in this way, believe and comprehend
them in this way—without giving rise to any dharma-concept.
Subhuti, what is called a dharma-concept is not in fact a dharma-
concept; it is only called a dharma-concept.”
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Tu-bé-dé! Nhugc hiru nhan di man v ludgng a-tang-ky thé gidi that
bao, tri dung bé thi; nhudc hiru thién nam tu, thién nir nhan, phat
bo-dé tam gia, tri v thir kinh, nii chi tir ca ké dang, tho tri déc tung,
vi nhan dién thuyét, ky phuéc thang bi. Van ha vi nhan dién thuyét?
Bat thu v twdng, nhu nhu bat déng. Ha di ¢6?
Nhat thiét hiru vi phap,
Nhu mong, huyén, bao, anh,
Nhu 10 diéc nhu dién,
Ung tac nhu thi quan.
Phat thuyét thi kinh di, trueng lao Tu-bo-dé cap chu Ty-kheo, Ty-
kheo ni, Uu-ba-tac, Uu-ba-di, nhat thiét thé gian thién, nhan, a-tu-la
van Phat so thuyét, giai dai hoan hy, tin tho phung hanh.
**Chapter 32: All Conditioned Phenomena Are Not Real**
The Buddha said to Subhuti:



“If there were a person who filled innumerable, countless
asamkhyeya world-systems with the seven kinds of precious
treasures and used them for acts of generosity,

and if there were a good man or good woman who gives rise to the
mind of enlightenment, and who receives, upholds, recites, and
explains even a four-line verse from this sutra for others, the merit
of the latter would surpass that of the former.

How should one explain this to others? One should do so without
grasping at forms, abiding in suchness without being moved.

Why is this so?

All conditioned phenomena are like dreams, illusions, bubbles,
shadows, like dew and like lightning. One should contemplate them
in this way.”

After the Buddha had spoken this sutra, the Elder Subhiti, together
with the monks, nuns, laymen, and laywomen, and all beings of the
world—gods, humans, and asuras—hearing what the Buddha had
said, greatly rejoiced, faithfully received it, and put it into practice.



