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Tom tit:

Bai viét nay phan tich cac méi lién két xuyén quéc gia gitra cac chua Phat gido
Viét Nam & hai ngoai tai chau Au, Uc Chau va Nhat Ban théng qua ling kinh
cua su luu chuyén cia Tang si. Thay vi xem cac ngdi chiia nay nhu nhiing
khong gian ton gido dan toc biét 1ap, nghién ciru nay khai niém héa chiing nhu
nhitng thuc thé vira gin két véi dia phuong, vira duogc lién két véi nhau théng
qua sy di chuyén caa chu Tang, mdi quan hé thay—tro, va cac thuc hanh nghi 18
chung. Tap trung vao mot vi Hoa Thuong, 1anh dao Phat Giao nguoi Viét tai
Puc?, dong vai trd nhu mot ndt trung tdm trong mang lu6i ndy, nghién ctu dya
trén khao sat thuc dia nhiéu dia diém (2023-2025) dé I1ap luan rang cac méi
quan hé lién tu vién c6 thé dugc hiéu nhu mot cau tric niang dong duoc duy tri
boi su luu chuyén Tang si mang tinh I3p lai. Bang cach nhan manh vai trd cua
su luu chuyén Téng si, bai viét trinh bay cac chiia Phat gi4o Viét Nam hai ngoai
nhu nhitng tdc nhan mang tinh quan h¢, dugc dinh hinh béi ca sy gan két dia
phuong 13n sy két ndi xuyén quéc gia, qua d6 dong gop vao céc tranh luan veé
cong ddng hai ngoai va ton giéo di dan.
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Trong nhimng nam gan day, viéc dinh cu ciia nguoi Viét tai Nhat Ban da budc
sang mot giai doan mai. Nhirng ngudi thudc thé hé dau tién dén Nhat véi tu
cach ngudi ti nan vao cudi thap nién 1970 nay di budc vao tudi gia, dit ra
nhitng van dé lién quan dén phuc loi, hd tro cong dong va mdi quan hé voi xa
hoi s& tai. Bong thoi, sw mé rong cua cac chuong trinh thyc tap sinh ky thuat va
lao d6ng k¥ niang dic dinh da din dén su gia tang nhanh chdng sé lugng lao
dong tré nguoi Viét, dac biét 12 nhitng nguoi trong d6 tudi déi muoi. Két qua I3,
dan s nguoi Viét tai Nhat Ban d3 trai qua mot sy bién doi dang ké vé nhan
khau hoc va cau tric, véi dic trung 1a sy ddng ton tai gitta mot thé hé ti nan
dang gia hoa va mot luc lugng lao dong tré co tinh di dong cao (Co quan Dich
vu Di trd Nhat Ban, 2025).

Trong béi canh nay, vai tro xa hoi cia cac thiét ché tén gido can dugc nhin nhan
lai. Cac nghién ctru trude day cho thay cac chiia Phat gido Viét Nam tai Nhat
khong chi 12 noi duy tri nghi 1& ma con 1a khéng gian truyén ba vin hoéa va hd
trg xa hoi (Miki, 2024). Tuy nhién, trong khi qué trinh hinh thanh thé ché va sy
gan két dia phuong cua timg ngdi chua da duoc nghién cau, thi cac mang ludi
xuyén qudc gia két ndi cac chuia nay vuot ra ngoai bién gisi qudc gia lai it dugc
guan tam.

Cac cong ddng hai ngoai thuong duoc hiéu 1a nhirng ciu tric dugc duy tri théng
qua cac mdi lién hé xuyén bién gi6i hon 1a bi gisi han trong khudn khé caa mot
qudc gia don 1¢ (Safran, 1991; Cohen, 2018). Néu nhu vay, viéc chi phan tich
cac chua Phat gido Viét Nam nhu nhiing thiét ché ton gido dia phuong trong
pham vi Nhat Ban s& c6 nguy co bo qua nhitng méi lién két xuyén quéc gia
rong lén hon gdp phan vao su hinh thanh va duy tri cia ching. Céc khao sat
thuc dia ban dau cua tac gia tai nhiéu khu vuc ngoai Nhat Ban cho thay rang cac
chua Phat gido Viét Nam hai ngoai dugc két ndi véi nhau théng qua su di
chuyén cua Tang si va viéc tham gia nghi I1&. Nhiing quan st nay tro thanh diém
khoi dau cho nghién cau hién tai.

2/ Tong Quan Nghién Ciru Va Khung Ly Thuyét

Cong dong nguoi Viét hai ngoai duoc hinh thanh qua nhiéu lan séng di cu khac
nhau, bao gom: 1an séng ti nan sau nam 1975, hop tac lao dong & cac nudc x&
hoi chii nghia trong thoi ky Chién tranh Lanh, va gan day 1 sy gia ting phong
trao du hoc sinh va lao dong trong khu vuc Pong A (Nguyén, 2023; Bosch,
2023). Céc nghién ctiu hién c6 thuong phan tich cac chuyén dong nay cha yéu



trong mdi lién hé véi quéc gia, nha nudc, tap trung vao qua trinh hinh thanh
cong ddng, thich nghi va bién dbi trong nhitng bdi canh qudc gia cu thé.

Khai niém “diaspora” (cong dong hai ngoai) ban than né ciing da dugc phét
trién sau rong vé mat ly thuyét.

Safran (1991) nhan manh dén sy phan tan, ky tc tap thé vé qué huong va xu
huéng huéng vé ngudn coi, trong khi Cohen (2018) mé rong khung phan tich
nay bang cach bao gém ca cac mang ludi kinh té va van hoa. Nguyén (2023)
tiép tuc khai niém hoa cong dong nguoi Viét hai ngoai nhu mét ciu tric da tang,
duoc hinh thanh tir cac quy dao lich sir va con duong di cu khac nhau, chur
khong phai chi tir mot trai nghiém ti nan duy nhat.

Nhitng cach tiép can nay 1am noi bat tinh ning dong va tinh mang ludi cua céc
cong dong di dan; tuy nhién, don vi phan tich chinh van thuong la cong dong di
dan trong khuon kho quéc gia.

Nhitng nghién ctru gan day vé ton giao di dan da bat dau chuyén huéng chi y
sang cac thiét ché ton giao nhu nhitng khong gian két ndi xuyén quéc gia. Vi du,
Hiiwelmeier (2013) dit cac chia Phat gi4o Viét Nam tai Berlin trong bi canh
tai cAu tric hau xa hoi chii nghia cia Pong Puc, cho thay cac thuc hanh ton
gido vuot qua nhiing ranh gigi chinh tri lich st. Truitt (2021) chi ra rang cac
chla Viét Nam tai viing Vinh phia Nam Hoa Ky van duy tri cac lién lac véi qué
nha thdng qua viéc cung thinh va trao doi véi chu Tén Puc. Tuong tu,
Grabowska va Szymanska-Matusiewicz (2022) cho rang mot ngdi chuia Phat
gi4o Viét Nam tai Ba Lan vira dong vai tro 1a noi gan két voi dong huong ngudi
Viét, vira 1a mot chu thé tich cuc trong viéc thich nghi va khang dinh vi thé cua
minh trong x& hoi s¢ tai. Trong khi ¢ Dai Loan, Cheng (2022) nghién cttu cac
hoat dong caa Ni gidi Phat gido Viét Nam, qua d6 cho thay rang cac ngdi chua
da trd thanh nhitng trung tdm té chue viing chic, hd trg cong dong ngudi Viét
hai ngoai.

Tai Nhat Ban, Shiozaki (2020) khai niém hoa cac ngoi chua Phat giao Viét Nam
nhu nhitng cac méi quan hé, két ndi va hd tro trong cong dong, trong khi
Kawakami (2023) trinh bay cac mé hinh thich nghi vé mat té chiic va cach cac
tu vién xac dinh vi thé cua minh trong x& hoi Nhat Ban. Céac nghién ctu bo sung
khac d3 khao sat vai tro cua mang xa hoi trong viéc két ndi cac Phat tir Viét
Nam sbng rai rac & nhiéu noi vé mit dia 1y (Takahashi, 2023), ciing nhu sy hinh



thanh cac “khong gian tiép xic” giita cac ngdi chua Viét Nam va Nhat Ban
(Kiyofuiji, 2025).

Mic di nhitng nghién ciru nay da gdp phan quan trong trong viéc nang cao hiéu
biét cua chling ta vé céc thiét ché ton gido caa nguoi di cu va chirc ning x4 hoi
cua chdng, phan 16n cac cong trinh hién cd van tap trung vao nhitng nghién ctu
truong hop cua ting ngdi chla riéng Ié trong cac bbi canh quéc gia cu thé. Su
chd y danh cho céc khia canh mang tinh cdu tric caa mdi quan hé giira cac tu
vién, dac biét 12 nhitng mdi quan hé dya trén su di chuyén cta chu Tang va
dong truyén thira, trai dai qua nhiéu québc gia, van con khéa han ché. Bic biét,
viéc su luu chuyén cta chu Tang nhu mét co ché cAu thanh nén sy lién két ton
gi4o xuyén quoc gia van chua dugc |y thuyét hda mot cach day du.

Dua trén nhitng thao luan nay, bai viét tiép can cac ngdi chua Phat gido Viét
Nam hai ngoai nhu nhitng nat két ndi mang tinh quan hé¢, lién két voi nhau
thng qua su di chuyén cta chu Tang va sy tham gia vao cac hoat dong nghi I&.
Thay vi chi tap trung vao cac méi quan hé “theo chiéu doc” giira cac tu vién &
hai ngoai v&i qué huong Viét Nam, bai viét nhan manh cac méi lién hé “theo
chiéu ngang” giira cac ngdi chua dat tai nhitng qudc gia so tai khac nhau. Bang
cach chuyén don vi phan tich tir mot ngéi chia riéng lé sang mang ludi lién két
giira cac tu vién, dugc cau tric thdng qua su luu chuyén cua chu Tang, nghién
ctru ndy hudng dén viéc dong gop cho su giao thoa gitra cac linh vuc: nghién
ctru cong dong hai ngoai, ton gido xuyén qudc gia, va nghién ciru vé di cu.

3/ Khao Sat Thuc Pia va Quan Sat Tham Dw
3.1/ Thiét ké nghién ciru va phwong phap

Céc dia diém nghién ctu bao gém céc ngdi chia Phat gi4o Viét Nam tai Uc,
Phan Lan va Puc, cing mot ngdi chua Phat gido Viét Nam va mot ngdi chla
Phat gido Nhat Ban tai Nhat Ban.,

Mang luéi chu Tang duoc khao sat trong bai viét nay khong duogc xac dinh san
ngay tir dau nghién ctru. Thay vao do, cac mdi lién hé gitra chu Tang ¢ nhiéu
khu vyuc khac nhau dan dan dugc nhan ra théng qua viéc tham gia cac hoat dong
tén gido va tir nhitng 1oi moi dén céc dia diém dién da tiép theo.

Phuong phéap nghién ctiru két hop giira quan sat tham du va phong van. Do tac
gia vira 1a mot nha nghién cau hoc thuat, vira 1a mot tang si thudc truyén thdng



Tinh D6 Chan Tong (Jodo Shinshii)® hién dang gitr chirc Phé tru tri chia
Tokoji tai tinh Fukuoka, nén viéc tiép can khdng gian nghi 18 va cac tuong tac
gitta chu Tang v6i nhau twong d6i thuan loi nhd vao vi thé “nguoi trong cudc”
trong cong dong Phat Gido. Mic di vi thé nay c6 thé anh hudng dén qué trinh
nghién ctru, nhung dong thoi cling tao diéu kién cho viéc @i thoai su sac Voi
chu Tiang, cling nhu quan sat cac mi quan hé thay—trd va su giao luu giira chu
Tang, nhitng diéu vén cé thé khé nhan thay néu o vi tri bén ngoai.

Cac cudc phong van véi chu Tang Viét Nam duoc thyuc hién bang: Tiéng Nhat,
khi nguoi duoc phong van théng thao (cha yéu tai Nhat Ban va buc); Tiéng
Anh, khi pht hgp hon (dic biét tai Uc va Phan Lan). Trong nhiing trudng hop
can sir dung tiéng Viét (d6i véi Phat tir tai gia & Phan Lan va Duc), viéc thdng
dich tir Viét sang Anh duoc sy hd tro cia quy Thay nguoi Viét. Ngoai quan sat
thue dia va phong van, cac tai liéu pho bién tir cac trang web chinh thac caa
chuia ciing duoc st dung nhu ngudn tu liéu bo sung.

Phuong phap tiép can nay cd thé duoc goi la dan toc hoc da dia diém (multi-
sited ethnography), theo d6 nghién citu theo dbi cac méi lién hé gitra cac dia
diém phan tan vé mit dia ly, thay vi chi tap trung vao mot co sé duy nhat. Thiét
ké nay phan anh tién dé phan tich caa nghién ctu: rang sy Iuu chuyén cia chu
Tang va viéc tham gia cac nghi 18 vuot ra ngoai bién gisi qudc gia, va cd thé 1a
mét yéu td quan trong tao nén su két ndi gitra cac tu vién. Trong qué trinh
nghién cau, tac gia da xin y kién déng thuan tir nhitng nguoi tham gia phong
vén, va ciing da dugc cho phép bang 10i néi dé sir dung céc hinh anh trong bai
Viét nay.

3.2/ Cugc gap go mot vi Tang Viét Nam tai Nhat Ban

Diém khai dau cua nghién cau nay cé thé duogc truy vé mot cudc giap g& véi vi
tru tri caa mot ngdi chua Phat gido Viét Nam tai thanh phd Kobe, Nhat Ban (sau
day goi vi nay 12 A). Ké tir ndm 2019, tac gia da c6 nhimg trao do6i vai cong
ddng ngudi Viét tai Nhat Ban lién quan dén céc hoat dong tén gido, dong thoi
tién hanh phong van A két hop véi quan st tham duy tai chiia. Thdng qua nhiing
tuong tac nay, vai tro da dang cua cac ngoi chua Phat gido Viét Nam ¢ hai ngoai
dan dan tro nén rd rang.

Ngoi chua nay duogc thanh 1ap vao nam 2012 va hién la mot trung tam quan
trong cua Phat gido Viét Nam tai Kansai. Vao thoi diém thanh lap, cac chua
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Phat gido Viét Nam tai Nhat chu yéu tap trung ¢ Kantd, do d6 cong dong nguoi
Viét tai mién Tay Nhat Ban d3 c6 nhu cau thiét 1ap mot co so tén gido tai dia
phuong. Ban than ngdi chua dugc hinh thanh tir viéc cai tao mét cin nha gd hai
tang trudc day, vai kinh phi do Phat tir phat tim cing duong. Toa lac trong mot
khu dan cu, bén ngoai ngdi nha van gitr nhiéu nét sinh hoat doi thudng ban dau
(xem hinh 1), tuy nhién cong chuia va cac chi tiét trang tri mang dic trung Viét
Nam d3 thé hién su chuyén d6i cua khdng gian nay thanh mét co s ton gido.

Hoat dong cua chuia khdéng chi gigi han trong viéc cir hanh nghi €. Ngoai viéc
tung Kinh niém Phat va giang gido ly, chiia con: hd tro van hoa va doi séng cho
thé hé nguoi Viét thir hai va tha ba sinh ra va Ion 1én tai Nhat, giap d& sinh vién
va thyc tap sinh ky thuat tir VN méi sang. Vi vay, ngdi chiia c6 thé dugc hiéu
khong chi 12 noi thd ty, ma con 1a trung tam cong ddng, noi tu hoc gan lién véi
cac hoat dong hd tro xa hoi.

Théng qua nhitng tiép xdc ndy, ngay cang rd rang rang y nghia ctia ngdi chla
khong thé duoc hiéu day da néu chi nhin trong pham vi hinh thanh cong dong
dia phuong. Bac biét, trong bbi canh thé hé ngudi ti nan ngay cang 16n tudi va
mo hinh di cu tai Nhat ngay cang da dang, vai tro xa hoi cua cac co sé ton giao
nhu vdy duong nhu s€ ngay cang quan trong.

Nhan thirc ndy da din dén nhu cau dat truong hop tai Nhat Ban trong mot goc
nhin so sanh rong hon, bao gdm ca cac ngdi chiia hai ngoai co lich st di cu lau
dai hon. Sau d6, co hoi dén thim Melbourne d3 mé ra thong qua su gisi thiéu
cua A vai mot ngoi chua Phat giao Viét Nam tai day.

Chuyén tham nay danh dau sy md rong caa nghién ctu ra ngoai Nhat Ban va
dat nén tang cho hudng tiép can da dia diém duoc phat trién trong cac phan tiép
theo.

3.3/ Chuyén viéng thim Tu Vién Quang Pic (Melbourne, Uc Chau)

Vao mua hé nim 2023, tic gia du phudc duyén viéng tham Tu vién Quang Puc,
toa lac tai mién Tay-Bic cua thanh phé Melbourne, Uc (xem hinh 2). Tu vién
ban dau duoc thanh 1ap vao nam 1990 tai mot ngdi nha 3 phong & viing
Broadmeadows, va sau d6 duoc doi vé dija diém hién tai vao nam 1996. Tur d6
dén nay, tu vién da phat trién tré thanh mot trong nhitng trung tm Phat gido
Viét Nam 16n tai khu vuc Tay Bac Melbourne, phuc vu cho khoang 2.000 Phat
tur (Tu vién Quang Buc, 2026).



M6t cudc phong van da duoc thuc hién véi vi try tri (sau ddy goi 1a B), qua d6
cho thay rd rang cac hoat dong cua tu vién khong chi gigi han trong nghi 12 ton
gi40. Bén canh céc thoi khda tung niém va thién tap thuong xuyén danh cho
Phat tir nguoi Viét, tu vién con tich hop nhiéu hoat dong mang tinh phuc loi x&
hoi vao co cau hoat dong cua minh, bao gém hd tro ngudi ti nan, cung cap chd
& tam thaoi cho nhirng nguoi €6 hoan canh kho khan, va cham séc tim linh tai
nha ti va bénh vién. Vi vay, c6 thé thiy rang thuc hanh ton gio va hoat dong xa
hoi gan bé chat ché vai nhau.

Cac 18 nghi vao cudi tuan thu hit déng dao nguoi tham dy, va nhitng budi sinh
hoat nay khdng chi 1a dip hanh 18 ma con 1a co hoi dé cong dong gap g, két noi
lai véi nhau. Theo nghia nay, tu vién c6 thé dugc hiéu vira 1a trung tam ton giéo,
vira 1a noi duy tri va tai tao doi séng cong dong cua ngudi di cu.

Trong cé4c cudc trao doi Vi vi tru tri B, cac hoat dong giao luu giita cac chla &
nhiéu qudc gia khac nhau da duoc dé cap mot cach cu thé. Nhitng loi moi tham
du 18 nghi, cac chuyén tham viéng cia chu Tang, va viéc cling tham gia cac hoat
dong nghi 18 gitra Uc, chau Au va Nhat Ban dugc mo ta 1a dién ra thuong
xuyén. Mac du nghién ctru ban dau khéng nhim muc dich xac dinh mot cau tric
mang ludi cu thé, nhung nhing trao d6i nay cho thay rang céc chiia Phat giao
Viét Nam tai cac qudc gia khac nhau dang nam trong mot mang luéi lién két
long nhung bén vimng, dugc duy tri théng qua su giao luu ciia chu Tang va cac
hoat dong nghi I, hoang phap.

Chuyén tham nay danh dau mot budc ma rong quan trong trong hudng nghién
ctru. Tir mot dé tai ban dau tap trung vao trudng hop tai Nhat Ban, nghién cau
dan phat trién thanh viéc tim hiéu cac ngdi chua Phat gido Viét Nam hai ngoai
nhu nhitng thanh phan ciia mot mang ludi tdn gido xuyén quéc gia, dugc hinh
thanh (it nhat mot phan) théng qua su di chuyén cia chu Tang nguoi Viét.

3.4/ Giao lwu gitra PGVN va PG Nhat tai chua Tokoji (Nhat Ban, 2023)

Vao mua thu nam 2023, mét sy kién giao Iuu gitra chu Tang Phat gido Viét
Nam va Tang si Phat gido Nhat Ban d3 duoc t6 chic tai chua Tokoji, noi tac gia
dang dam nhiém vai tro pho tru tri. Tokoji, duoc thanh lap vao nam 1628, 1a
mot ngdi chlia thudc truyén théng Tinh P Chan Tong (Jodo Shinshi), toa lac
tai mot viing ndng thén ¢ tinh Fukuoka. Trong nhitng ndm gan day, khu vuc nay
da ching Kién su gia ting dang ké cua ngudi lao dong Viét Nam nhap cu.



Su giao luu nay dugc hinh thanh tir cac méi lién hé thiét 1ap trong chuyén tham
cua tac gia dén Tu vién Quang Puc tai Melbourne. Chu Tang Viét Nam & hai
ngoai thuong xuyén thuc hién cac chuyén tham qua lai gitra cac qudc gia, va
chuyén tham Nhat Ban lan nay dugc phdi hop véi A, vi tru tri ciia mot ngoi
chua Viét Nam tai Kobe. Théng qua su trao d6i giita A va tac gia, mot budi 18
chung giira Phat gi4o Viét Nam va Tinh Do Chan Téng di duoc t6 chuc.

Vo ngay dién ra sy kién, chu Tang tir Uc, Phan Lan, Duc, Hoa Ky, Phap va Na
Uy da quy tu vé chua Tokoji. Budi I8 bat ¢au bang nghi thirc tung kinh cua phai
Tinh D6 Ché&n Tdong do vi tru tri chua Tokoji cha tri, cung véi chu Ton Buc tir
cac chua lan can va quy Phat tir dia phuong tham du. Sau d6 1a phan nghi 18 caa
chu Ton Buc Viét Nam va cong dong Phat tir Viét Nam sinh song trong khu vuc
(xem hinh 3). Theo sau phan nghi I&, tac gia da trinh bay khai quat vé giéo ly
cta Tinh Do Chan Tong va tién trinh phat trién lich str ctia Phat giao Nhat Ban.

Mot diém dic biét dang chua ¥ 1a sy tham dy cta ngai Phuong Truong chiia Vién
Giac tai Ptrc, nguoi da phat biéu chao mirng bang tiéng Nhat. Trude day ting
du hoc Phat hoc tai Nhat Ban, bai phét biéu ctia Ngai mang y nghia nhur mot
nhip cau ndi gitra béi canh Phat gido chau Au va Nhat Ban. Vi vy, su kién nay
khong chi don thuan 13 mot nghi 18 tdn gido, ma con 1a mot khong gian noi cac
méi lién két xuyén qudc gia gitta chu Tang trd nén rd rang ngay trong bdi canh
dia phuong tai Nhat Ban.

Sau su kién giao luu nay, tic gia da nhan duoc 16i moi tir chu Tang tai Phan Lan
va Puc dén thim cac ngdi chua cia ho. Nhitng 161 moi ny da tao diéu kién cho
cac chuyén dién di tiép theo tai chau Au, dong thoi gop phan ma rong pham vi
nghién ctru vurot ra ngoai trong tam ban dau 1a Nhat Ban.

3.5/ Thiam Tu vién Lién Tam (Phan Lan, 2024)

Vao mua hé nim 2024, tic gia da dén tham Tu vién Lién Tam, toa lac tai thanh
phd Turku, Phan Lan. Chuyén viéng tham nham tim hiéu cac mé hinh luu
chuyén cta chu Tang va mdi quan hé gitra cac tu vién trong pham vi chau Au.
Viéc xay dung tu vién bat dau vao nam 2005, va chinh thtc khanh thanh vao
nam 2013 nho nd lyc cua cong ddng Phat gido Viét Nam tai Phan Lan. Dya trén
cong dong Phat tir di cu dugc xem la 16n nhat trong nudc, tu vién gitt mot vi tri
quan trong trong bdi canh Phat gido Viét Nam tai khu vuc Bac Au. Vi tru tri
(sau ddy goi 1a C) dong thoi ciing 1a ngudi dimg dau mot ngdi chia Phat gido
Viét Nam tai Y va tham gia vao cac hoat dong té chirc Phat giéo rong [6n hon
tai chau Au. Su tham gia da dia diém nay cho thay Ngai khong chi 13 nguoi 14nh



dao cua mot ty vién don 1é ma con 1a mot nhan té Tang si hoat dong vuot qua
bién gidi quéc gia (Tu vién Lién Tam, 2026).

Chuyén tham trung vé6i dip 18 Vu Lan®. Khoang 800 nguoi d tham duy I8,
khong chi dén tir Turku ma con tir cac thanh phd phu can. Nam truée d6 duoc
cho 1 da thu hut khoang 2.000 ngudi tham dy. Trong dip I, khuon vién chia
duoc bé tri nhiéu gian hang am thyc Viét Nam, tao nén mot khong gian noi thuc
hanh nghi I& va sinh hoat vin hoa giao thoa vé&i nhau. Vi vay, su kién nay vua la
mot 1& nghi ton gi4o, vira 1a dip hoi tu cong dong cua ngudi Viét séng rai rac
(xem hinh 4).

Buodi 18 duoc sy ching minh caa ngai Phuong Trugng Chua Vién Giac,
Hannover, D¢ Québc, dudi sy huéng din cua Ngai ma C trude ddy da xuét gia.
Mbi quan hé truyén thira nay 1a mot minh ching cu thé cho sy lién két giita chu
Tang tai Phan Lan va Dtc. Ngoai ra, céc vi Tang thudc truyén théng Phat gido
Thai Lan va Tay Tang dang sinh song tai Phan Lan ciing tham dy, gop phan tao
nén mot khong gian nghi I€ da tong phai. Viéc tung kinh duogc thuc hién luan
phién gitra c4c vi Tang, va phan giang giai gido Iy dugc phién dich, tao nén mot
moi truong da ngdn ngir.

Tac gia dugc moi tham du véi tu cach 1a mot tu si Phat gido, va sau khi cung
tung niém trong phap phuc Tinh Po Chan Tong, da trinh bay vé Phat gido Nhat
Ban bang tiéng Anh.

Cac cau hoi duoc trao doi bang tiéng Nhat va tiéng Anh, sau d6 dugc phién dich
sang tiéng Viét va tiéng Phan Lan. Trong bai phap thoai, ngai Phuong Truong tir
Btc nhan manh tam quan trong cta su chung song hoa hop duya trén 1o Phat
day.

Theo giai thich caa dai dién chua, cong dong Phat tir ¢6 thé dugc chia thanh ba
nhém chinh: nhitng ngudi ti nan 16n tudi da dinh cu tai Phan Lan tir nhiéu thap
nién trudce, lao dong ndng nghiép, va sinh vién. Mac du mic d6 tham gia sinh
hoat hang tuan c6 khac nhau, nhung céc dai I& hang nam nhu 18 Vu Lan duong
nhu dong vai tro 1a thoi diém chinh dé cong dong héi tu lai voi nhau.

Cac cudc phong van véi ngudi tham du Phan Lan cho thay nhiéu dong co khac
nhau, bao gdm quan hé hén nhan véi ngudi A chau theo Phat gido, su quan tam
dén thién tap, va su td mo vé van héa cta nguoi dan dia phuwong. Do do, tu vién

4‘Lé Vu Lan la mét nghi 1& Phat giao twéng niém t tién, dwoc cir hanh vao thang bay am lich, gan
lien v&i viéc bay té long hiéu thdo, dac biét la doi véi nguwdi me



c6 thé dugc hiéu khong chi 1a trung tam t6n giéo cua cong dong ngudi Viét ma
con 1a mot diém giao thoa véi xa hoi xung quanh.

Cubi cung, truong hop cua mot vi Tang tré, ngudi da gap C trong thoi gian hoc
dai hoc tai Phan Lan va sau d6 xuit gia, cho thiy qu4 trinh dao tao va hinh
thanh Tang si tai chau Au van dang tiép dién. Diéu nay c6 thé duoc hiéu nhu
mot phan cua qua trinh ké thira thé hé trong mang luéi chu Tang mang tinh
xuyén qudc gia.

3.6/ Tham chua Vién Giac (Pxic, 2025)

Vao mua hé nim 2025, tac gia da dén tham chua Vién Giéc tai thanh phd
Hanover, B¢ quéc.

Puoc thanh lap vao nam 1978 va sau d6 doi vé dia diém hién nay, chia la mot
trong nhiing co s¢ Phat gido Viét Nam sém nhét tai Birc va mang ¥ nghia biéu
tugng d6i vai cong dong Phat gido Viét Nam tai qudc gia nay (xem hinh 5,
Chua Vién Giac).

Vi khai son chiia nay (sau day goi 1a D) sinh truéng trong mot gia dinh thuan
thanh Phat gido va xuat gia tai Viét Nam khi méi muoi 1am tudi. Nhu Kitazawa
(2016) da ghi nhan, Ngai la mot trong nhitng vi Tang Viét Nam sang Nhat Ban
du hoc vao thap nién 1970.

Sau thoi gian hoc tap tai Nhat Ban, trong do Ngai tirng cu tra tai mét ngoi chua
Phat gido Nhat, D chuyén sang Ptrc vao nim 1977 va tiép tuc viéc hoc tai mot
trrong dai hoc & Hanover. Hanh trinh caa Ngai, tir Viét Nam sang Nhat Ban va
sau do dén Drc, co thé dugc hiéu nhu mot loai hinh di chuyén theo tung giai
doan, khong chi 1a sy di cu ma con bao gdm qua trinh hoc tap trong cac thiét
ché va tich lity kinh nghiém t6n gido ciing nhu t6 chuc.

D d4 xuit ban hon bay muoi dau sach bang nhiéu ngdn ngir va dich nhiéu kinh
dién Phat gido sang tiéng Viét. Hién co6 hon mudi vi Tang thuong trd tai chia,
va hon bon muoi dé tir timg dugc thé phat xuat gia dudi su huéng dan cua Ngai
dang hoang phap ¢ nhiéu noi trén thé gigi. Cong trinh xay dung mot truong dai
hoc Phat gi4o bén canh chua hién dang duoc tién hanh, cho thay qué trinh cang
co va phat trién vé mit t6 chuc van dang tiép tuc. Vi vay, chia Vién Giac khong
chi la mot trung tdm Phat Giao dia phuong, ma con 1a noi dao tao Tang tai va
hoang duong, phat trién tri thirc Phat hoc.

Chuyén tham dién ra dung dip I& Vu Lan, duoc t6 chuc trong hai ngay. Khudn
vién chla c6 nhiéu gian hang am thyc Viét Nam, va mdi nam dwoc cho 1a thu



hit khoang 6.000 ngudi tham dy. Phan 16n ngudi tham duy 1 ngudi Viét dang
sinh sdng tai Puc, tuy nhién ciing ¢6 su hién dién cua Phat tir ban dia ngudi Duc
va nhitng ngudi quan tdm dén vin hoa. Cac tiét myc vin nghé do thiéu nhi va
thanh thiéu nién biéu dién dién ra song song véi cac nghi 12, tao nén mot khdng
gian két hop giira sinh hoat ton gi4o va I& hoi cong dong. Mot cu ong nguoi Viét
duoc phong van trong chuyén tham cho biét, du chuia khdng ¢ gan noi cu tra
ctia 6ng, nhung mdi khi tham du 18, 6ng thuong & lai vai ngay, cho thay vai tro
ctia chiia nhu mot diém tua tdm linh.

Chu Ton Bic tir Phan Lan, Hoa Ky va Viét Nam da dén tham dy, cing véi chu
Tang Ni thuong tri tai Buc thuoc cac truyén théng Thai Lan, Tay Tang va Tich
Lan. Viéc tung kinh dugc luan phién giira cac vi Tang, va phan phép thoai c6
théng dich, tao nén mot moi truong nghi 1€ da ngdn ngit va da tong phai. Tac
gia dugc moi tham gia tung niém trong phap phuc Tinh B Chan Tong, va sau
d6 trinh bay vé Phat gido Nhat Ban bang tiéng Anh, dugc phién dich sang tiéng
Viét va tiéng Bic. Trong bai phap thoai, D nhan manh tam quan trong cua su
chung séng hoa hop dua trén cac nguyén Iy Phat giéo.

Tong hop cac quan sét trén cho thay chiia Vién Giac giit mot vi tri trung tam
trong mang ludi cac ty vién Phat gido Viét Nam hai ngoai trai dai khap chau Au
va hon thé nita. Sy di chuyén da ting caa D, kinh nghiém tu hoc tai Nhat Ban,
cling Véi viéc cac dé tir cia Ngai hién dién khip noi trén thé gidi, duong nhu 1a
nhiing co ché quan trong gidp hinh thanh va duy tri cac méi lién két Tang si
xuyén qudc gia. Truong hop nay vi vay cung cap mot minh hoa thuc tién cho
thay cach ma su luu chuyén caa chu Tang c6 thé dinh hinh méi quan hé gitra
cac tu vién trong nhiéu boi canh qudc gia khac nhau.

4/ Két qua nghién cieu

Dua trén cac quan sat dién di da trinh bay & phan trudc, nhitng mai lién két
duoc nhan dién gitra cac ngdi chiia Phat gido Viét Nam hai ngoai c6 thé duoc
hiéu 12 vuot ra ngoai nhimg giao luu nghi 1& mang tinh thinh thoang. Thay vao
d6, chiing dudng nhu hinh thanh mét cau tric mang tinh quan hé, trong do su
Iru chuyén cta chu Tang giir vai trd nén tang cau thanh.

Tha nhat, mang luéi duoc quan st trong nghién ciru nay cho thay nhiing dac
diém twong tw mot cau tric xoay quanh mot trung tam, véi D 1a diém quy tu
chinh. Hanh trinh cua Ngai, tir Viét Nam sang Nhat Ban va sau d6 dén Duc, dat
Ngai vao vi tri giao thoa gitra nhiéu bdi canh ton gido va thé ché khéac nhau. Céc
dé tar duge dao tao dudi sy husng dan cia Ngai da thanh 1ap hodc dam nhiém



vai tro lanh dao tai c4c tu vién trén khap chau Au va nhiing khu vuc khéc, bao
goém ca Phan Lan. Thong qua méi quan hé thay—tro, tinh chinh thdng tn gido
va kinh nghiém té chtrc duogc truyén trao, tir d6 gbp phan cung ¢ su 6n dinh
ctia cac moi lién két giita cac chia. Mac du diéu nay khong co nghia 1a ton tai
mot cau tric tap trung chinh thic, nhung dir liéu thuc té cho thiy D dong vai tro
nhu mot n(t két ndi quan trong trong mang luéi dugc khao sat.

Th hai, su luu chuyén cua chu Tang dudng nhu dugc kich hoat va cung ¢b
dinh ky théng qua cac dip 18 hoi. Cac dai I& hang nam nhu 18 Vu Lan tai Phan
Lan va Btrc, cling nhu su Kién giao luu tai chuia Tokoji & Nhat Ban, 1a nhirng
dip dé chu Tang & nhiéu noi khac nhau hoi tu tro lai. Nhitng sy kién nay khdng
chi tao diéu kién cho viéc phéi hop nghi I€ ma con 1am cho cac mdi quan hé san
cO tré nén 10 rang va dugc cong nhan cong khai. Vi vay, viéc tham gia nghi 1&
dong vai trd nhu mot co ché gidp duy tri va lam mai mang tinh biéu tuong céc
méi lién két von phan tan.

Thu ba, mang ludi nay duong nhu khong phai chiu sy diéu hanh cia mot co
quan t6 chtc trung wong duy nhat. Miac du chu Tang c6 thé lién hé vai céc to
chtic Phat gi4o rong 16n hon, nhung cac méi lién két gitra cac ty vién duoc quan
sat & day duong nhu hinh thanh dan dan théng qua cac 1oi moi, nhiing chuyén
tham qua lai, dong truyén thira xuat gia, va cac nghi 1& phdi hop. Theo nghia
nay, mang ludi c6 thé dugc xem 14 hinh thanh trén co s& tu hoc, hon 1a duoc
quan ly tap trung. Viéc dang xay dung mot truong dai hoc Phat gido trong
khuén vién Chua Vién Giac ciing cho thay kha nang dang dién ra mot qué trinh
thé ché hoa, c6 thé chuyén cac méi lién két ca nhan cua chu Tang thanh nhiing
hinh thtc t6 chic bén vimg hon.

Nhin chung, cac phét hién cho thay raing méi quan hé giita cac tu vién duoc
nghién cau trong bai viét nay duoc cau tric bai sy di chuyén caa chu Tang va
cac 18 hoi. Thay vi 1a mot hé thdng ¢b dinh hay mang tinh thr bac, mang ludi
nay cd thé duoc hiéu nhu mot cau trac nang dong, dugc duy tri thong qua su di
chuyén lap lai, méi quan hé truyén thira, va cac cudc gap gd trong cac dip 18.

5/ Thao luan

Nghién ctru nay & mot s6 phuong dién c6 su twong dong véi khai niém vé su
phan tan cta cong dong hai ngoai (diaspora) do Safran (1991) dé xuat, tuy nhién
né chuyén trong tam phan tich tir cong ddng di cu va cac mdi lién két dua trén
gia dinh sang su luu chuyén cua chu Tang nhu mot nguyén ly cau trdc. Trong
khi cac nghién ctru vé cong dong hai ngoai thuong nhan manh ky uc tap thé, su



huéng vé qué huong, va cac mang ludi kinh té hodc van hoa xuyén qudc gia, thi
nhitng phét hién caa nghién cau nay cho thay rang tham quyén tdn gido va cac
dong truyén thira thay—tro cling c6 thé 1a nhimg co ché quan trong tao nén sy
két ndi vuot qua bién gisi qudc gia.

Cac nghién ciu hién c6 vé ton giéo trong bdi canh di cu chil yéu tap trung vao
chtrc nang xa hoi cua tirng ngdi chua riéng Ié trong nhitng bbi canh quéc gia cu
thé, nhan manh cac qué trinh thich nghi, thwong luong va gan két véi dia
phuong. Nguoc lai, bai viét ndy mé rong don vi phan tich tir mot co so riéng Ié
sang cau tric quan hé gitra nhiéu ty vién. Truong hop xoay quanh D cho thay
viéc dao tao Tang si, su gan két theo dong truyén thira, va su di chuyén gitra
Viét Nam, Nhat Ban va Buc c6 thé gop phan hinh thanh cac mai lién két xuyén
qudc gia bén viing. Theo nghia nay, sy luu chuyén cta chu Tang khong chi don
thuan 1 sy di chuyén gitra cac dia diém, ma con la mot qua trinh qua do6 tinh
chinh thong ton gi4o va tri thirc t6 chirc dugc truyén tai gitra cac khu vuc.

Hon nita, cac dai I& hang nim dong vai trd nhu nhitng thoi diém tai khang dinh
cac mdi quan hé. Nhiing su kién nay cd thé dugc hiéu nhu cac khong gian mang
tinh trinh dién, noi cac méi lién két von phan tan duoc thé hién 1o rang va duoc
cung ¢ vé mat biéu tuong. Vi vay, to chire cac dai I& khong chi la hoat dong tin
ngudng ma con 1a mot co ché xa hoi gidp tai tao cac méi quan hé giira cc tu
vién.

Cac phat hién nay cling goi md viéc can xem xét lai cach thirc cac méi lién két
khu vyc dugc hinh thanh va duy tri. Thay vi chi phu thudc vao yéu t6 dia ly hay
khuén kho qudc gia, cac méi lién két nay cé thé duoc hinh thanh thong qua su
di chuyén Iap lai cia chu Tang va viéc cling tham gia cac nghi I&. Do d6, cac
ngdi chuia Phat gido Viét Nam hai ngoai c6 thé duoc hiéu nhu nhitng chu thé
mang tinh quan he, dong thai thé hién su gan két voi dia phuong va su két noi
xuyén quéc gia.

6/ Két luan va Huéng nghién ciru trong twong lai

Bai viét nay da khao sat mdi quan hé gitra cac tu vién Phat gido Viét Nam hai
ngoai tai chau Au, Uc va Nhat Ban, vai su chi trong dac biét dén sy luu chuyén
cta chu Tang nhu mot yéu t6 cau tric cua tinh két ndi xuyén qudc gia. Dya trén
phuong phap dién d& nhiéu dia diém, nghién ctru cho thay rang cac dong truyén
thira thay—trd, nhiing 16 moi tham du dai 18, va su di chuyén Iap lai cua chu
Tang dong vai trd quan trong trong viéc duy tri cac méi lién két ton gido vuot
qua bién gigi quoc gia.



Tuy nhién, bai nghién ciu nay chi tap trung vao mot nhém chu Ting cu thé, lién
quan dén D va cac dé tir cia Ngai. Vi vay, két qua trong bai khong c6 ¥ néi ring
tat ca cac chua Viét Nam & hai ngoai déu gidng nhu vay. Noi don gian, bai nay
chi mudn cho thay rang: viéc chu Tang di lai gitra cac nude c6 thé gilp hinh
thanh va duy tri su lién két giira cac chiia, trong nhitng hoan canh cu thé.

Can c6 thém céc nghién ciru so sanh nham xac dinh liéu nhitng mo hinh luu
chuyén cua chu Tang tuong tu ¢6 thé dugc quan sat & cac khu vuc khac hay
khong, bao gdm Bac My va Pong A, cling nhu gitra c4c dong truyén thira Phat
gido Viét Nam khac nhau. Ngoai ra, trong khi nghién ctiu hién tai nhan manh
vai tro ciia chu Tang va nghi 18, thi lai chua cha y day du dén vai tro caa mang
ludi cu si, co sé tai chinh, va cac tuong tac thuong nhat véi xa hoi so tai. Mot
cach tiép can toan dién hon vé Phat gi4o xuyén qudc gia s& can két hop su luu
chuyén cta chu Tang véi véi doi séng tu hoc caa cu si va cac dong luc to chirc
& nhiéu cap do khac nhau.

Do d6, cac nghién ctu trong twong lai nén mé rong ca pham vi dia ly 1an céch
tiép can phan tich, bao gdm day du cac yéu td: chu Ting, cu si va to chuc. Cach
tiép can nay sé& gitp hiéu sau sic hon vé cach cac mang ludi Phat gido Viét Nam
hai ngoai duoc hinh thanh, duy tri va thay d6i trong béi canh di cu ludn bién
dong.

Loi cam ta

Téc gia xin bay to 10ng tri 4n chan thanh dén chu Tang va quy Phat tir tai cac
chua Phat gido Viét Nam & Nhat Ban, Uc, Phan Lan va Puc, nhimg ngudi da
rong long chia sé thoi gian va nhitng hiéu biét cia minh trong qua trinh dién da.
Su coi mo va long hiéu khach cia quy vi da 1am cho nghién ctru da dia diém
nay tro nén kha thi.

Nghién ctru nay duoc tai trg bai Quy Thic day Nghién ctu Bac biét cua Dai
hoc Kitakyushu.
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Abstract
This article analyzes transnational linkages among overseas Vietnamese Buddhist temples in Europe, Australia, and Japan through the lens
of clerical circulation. Rather than viewing these temples as isolated ethnic religious spaces, it conceptualizes them as locally embedded yet
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1. Introduction

In recent years, the settlement of Vietnamese migrants in Japan has entered a new phase.
Members of the first generation who arrived as refugees in the late 1970s are now reaching
old age, raising questions concerning welfare provision, community support, and relations
with local society. At the same time, the expansion of technical intern and specified skilled
worker programs has led to a rapid increase in younger Vietnamese labor migrants,
particularly those in their twenties. As a result, the Vietnamese population in Japan has
undergone significant demographic and structural transformation, characterized by the
coexistence of ageing refugee cohorts and highly mobile younger workers (Immigration
Services Agency, 2025).

Within this context, renewed attention may be directed towards the social role of
religious institutions. Previous studies have shown that Vietnamese Buddhist temples in
Japan function not only as sites of ritual continuity but also as spaces for cultural
transmission and social support (Miki, 2024). However, while the institutional formation
and local embeddedness of individual temples have received scholarly attention, less
consideration has been given to the transnational networks that connect these temples
beyond national borders.

Diaspora communities are frequently understood as formations sustained through cross-
border ties rather than confined within the framework of a single nation-state (Safran, 1991;

Cohen, 2018). If this is the case, analyzing Vietnamese Buddhist temples solely as local



religious institutions within Japan risks overlooking the broader transnational linkages that
may contribute to their formation and durability. Preliminary fieldwork conducted by the
author across several regions outside Japan indicated that overseas Vietnamese Buddhist
temples are interconnected through clerical mobility and ritual participation. These
observations provide the starting point for the present study.

Against this backdrop, this article conceptualizes overseas Vietnamese Buddhist temples
as religious nodes that are locally embedded yet transnationally connected. By tracing
clerical movements and ritual exchanges across Japan, Europe, and Australia, it seeks to
explore how inter-temple relations are formed and sustained. Based on multi-sited
participant observation and interviews, the article presents exploratory findings that
highlight the potential significance of clerical circulation in structuring transnational

religious linkages.

2. Literature Review and Theoretical Framework

The Vietnamese diaspora has been shaped by multiple waves of migration, including
refugee movements following 1975, contract labor migration to socialist states during the
Cold War, and, more recently, the expansion of student and labor mobility within East Asia
(Nguyén, 2023; Bosch, 2023). Existing scholarship has tended to analyze these movements
primarily in relation to nation-states, focusing on processes of community formation,

adaptation, and transformation within specific national contexts.



The concept of diaspora has itself been subject to extensive theoretical development.
Safran (1991) emphasized dispersal, collective memory of the homeland, and orientations
towards return, while Cohen (2018) broadened the framework to incorporate economic and
cultural networks. Nguyén (2023) further conceptualizes the Vietnamese diaspora as a
multilayered formation shaped by distinct historical trajectories and migration pathways
rather than a singular refugee experience. These perspectives highlight the dynamic and
networked character of migrant formations; however, the principal analytical unit has often
remained the migrant community within a national frame.

Recent scholarship on migrant religion has increasingly shifted attention towards
religious institutions as sites of transnational connection. Hiiwelmeier (2013), for example,
situates Vietnamese Buddhist temples in Berlin within the post-socialist reconfiguration of
East Germany, demonstrating how religious practices traverse historically divided political
orders. Truitt (2021) shows that Vietnamese Buddhist temples in the U.S. Gulf South
maintain religious ties to Vietnamese homeland through clerical invitations and exchanges.
Similarly, Grabowska and Szymanska-Matusiewicz (2022) argue that a Vietnamese
Buddhist temple in Poland functions both as a site of internal community cohesion and as
an active agent negotiating belonging within the host society. In the Taiwanese context,
Cheng (2022) analyses the activities of Vietnamese Buddhist nuns, illustrating how temples
become institutionalized centers of diaspora support.

In Japan, Shiozaki (2020) conceptualizes Vietnamese Buddhist temples as mediating

devices for the generation of social capital, while Kawakami (2023) outlines patterns of



institutional adaptation and positioning within Japanese society. Additional research has
explored the role of social media in connecting geographically dispersed Vietnamese
Buddhists (Takahashi, 2023) and the emergence of contact zones between Vietnamese and
Japanese Buddhist temples (Kiyofuji, 2025).

While these studies have significantly advanced our understanding of migrant religious
institutions and their social functions, much of the existing literature remains focused on
single-temple case studies within particularly national contexts. Less attention has been paid
to the structural dimensions of inter-temple relations, especially those grounded in clerical
mobility and master—disciple lineages across multiple countries. In particular, the circulation
of monks as a constitutive mechanism of transnational religious linkage has not been
sufficiently theorized.

Building on these discussions, this article approaches overseas Vietnamese Buddhist
temples as relational nodes connected through clerical movement and ritual participation.
Rather than concentrating solely on vertical ties between overseas temples and the
Vietnamese homeland, it foregrounds horizontal linkages among temples situated in
different host societies. By shifting the analytical unit from the single temple to the inter-
temple network structured through clerical circulation, the study seeks to contribute to the

intersection of diaspora studies, transnational religion, and migration scholarship.

3. Fieldwork and Participant Observation



3.1 Research Design and Methodology

The research sites include Vietnamese Buddhist temples in Australia, Finland, and
Germany, along with one Vietnamese Buddhist temple and one Japanese Buddhist temple
in Japan. The clerical network examined in this article was not predetermined at the outset
of the research. Rather, connections among monks across different regions gradually
became apparent through participation in religious practices and subsequent invitations to
further field sites.

The research methodology combines participant observation with semi-structured
interviews. Given that the author is both an academic researcher and an ordained priest of
the Jodo Shinsh@i® tradition, currently serving as vice chief priest of Tokoji Temple in
Fukuoka Prefecture, access to ritual spaces and clerical interactions was facilitated by an
insider position within the broader Buddhist field. While this positionality may shape the
research encounter, it also enabled sustained dialogue with monks and the observation of
master—disciple relations and clerical exchanges that might otherwise remain less visible.

Interviews with Vietnamese Buddhist monks were conducted in Japanese when
respondents were fluent in Japanese (primarily monks based in Japan and Germany) and in
English when this was deemed more appropriate (particularly in Australia and Finland). In
situations where Vietnamese-language communication was required during interviews with

lay participants in Finland and Germany, interpretation was provided by Vietnamese monks

2 J5do Shinshi (True Pure Land Buddhism) is a major school of Japanese Buddhism founded in the 13th century by

Shinran.



and translated into English. In addition to field observations and interviews, publicly
available materials from official temple websites were consulted as supplementary sources.

The approach adopted here may be described as multi-sited ethnography, tracing
relational linkages across geographically dispersed locations rather than focusing
exclusively on a single institutional setting. This design reflects the analytical premise of the
study: that clerical circulation and ritual participation extend beyond national boundaries
and may constitute an important dimension of inter-temple connectivity.

Informed consent was obtained from interview participants, and verbal permission was

granted for the publication of photographs included in this article.

3.2 Encounter with a Vietnamese Monk in Japan

The point of departure for this study may be traced to an encounter with the abbot of a
Vietnamese Buddhist temple in Kobe city, Japan (hereafter referred to as A). Since 2019,
the author has engaged in exchanges with members of the Vietnamese community in Japan
concerning religious activities and has conducted interviews with A alongside participant
observation at the temple. Through these interactions, the multifaceted roles of overseas
Vietnamese Buddhist temples gradually became apparent.

Established in 2012, the temple functions as a key center of Vietnamese Buddhism in the
Kansai region. At the time of its founding, Vietnamese Buddhist temples in Japan were
concentrated primarily in the Kantd area, prompting requests from local Vietnamese

residents for a religious base in western Japan. The temple building itself was created



through the renovation of a former two-story wooden house, funded by donations from lay
supporters. Situated within a residential neighborhood, the exterior retains much of its
original domestic appearance (see Figure 1), while gates and decorative elements
incorporating Vietnamese motifs signal its transformation into a religious space.

The activities of the temple extend beyond ritual performance. In addition to the practice
and transmission of Vietnamese Buddhist teachings and ceremonies, it provides cultural and
practical support for second- and third-generation Vietnamese residents born and raised in
Japan, as well as assistance to newly arrived students and technical interns. The temple may
therefore be understood not only as a place of worship but also as a community hub where
religious practice intersects with forms of social support.

Through these engagements, it became increasingly evident that the temple’s significance
could not be fully understood solely within the framework of local community formation.
Particularly in light of the ageing of the refugee generation and the diversification of
migration patterns in Japan, the social role of such religious institutions appears likely to
grow in importance. This recognition prompted the need to situate the Japanese case within
a broader comparative perspective, including overseas temples with longer migratory
histories.

An opportunity to visit Melbourne subsequently arose, facilitated by A’s introduction to a
Vietnamese Buddhist temple there. This visit marked the expansion of the research beyond
Japan and laid the groundwork for the multi-sited investigation developed in the following

sections.
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Figure 1. Exterior view of Warakuji Temple, Kobe, Japan.

Photo by the author, 2023.

3.3 Visit to Quang Duc Buddhist Monastery (Melbourne, 2023)

In the summer of 2023, the author visited Quang Duc Buddhist Monastery, located in the
northern suburbs of Melbourne, Australia (see Figure 2). The monastery was originally
established in 1990 in a residential property in Broadmeadows and relocated to its current
premises in 1997. It has since developed into one of the major Vietnamese Buddhist centers
in the north-western Melbourne region, serving a community of approximately 2,000
adherents (Quang Duc Buddhist Monastery, 2026).

An interview was conducted with the abbot (hereafter referred to as B), during which it
became evident that the monastery’s activities extend beyond ritual observance. In addition
to regular chanting services and meditation sessions attended by Vietnamese lay

practitioners, the monastery incorporates welfare-oriented functions into its institutional



framework. These include assistance for refugees, temporary accommodation for
individuals in precarious circumstances, and religious and pastoral care in prisons and
hospitals. Religious practice and social welfare thus appear closely intertwined.

Weekend ceremonies attract large numbers of participants, and ritual gatherings function
not only as occasions for devotional practice but also as moments of communal reassembly.
In this sense, the monastery may be interpreted as both a religious center and a site for the
ongoing reconstitution of migrant community life.

During conversations with B, exchanges among temples in different countries were
mentioned in concrete terms. Invitations to ceremonies, clerical visits, and ritual
participation across Australia, Europe, and Japan were described as regular occurrences.
Although the present study did not initially set out to map a specific network structure, these
discussions suggested that Vietnamese Buddhist temples in different host societies are
situated within a loose yet enduring web of clerical and ritual connections.

This visit marked a significant broadening of the research trajectory. What began as an
inquiry centered on Japanese cases gradually expanded into an investigation of overseas
Vietnamese Buddhist temples as elements of a transnational religious network structured, at

least in part, through clerical mobility.



Figure 2. Exterior view of Quang Duc Buddhist Monastery, Melbourne, Australia.

Photo by the author, 2023.

3.4 Inter-Religious Exchange at Tokoji Temple (Japan, 2023)

In the autumn of 2023, a joint religious event involving Vietnamese Buddhist monks and
Japanese Buddhist clergy was held at Tokoji Temple, where the author serves as vice chief
priest. Tokoji, founded in 1628, is a temple of the Jodo Shinshi tradition located in a rural
area of Fukuoka Prefecture. In recent years, this locality has experienced a noticeable
increase in Vietnamese migrant workers.

The exchange was facilitated by connections established during the author’s visit to
Quang Duc Buddhist Monastery in Melbourne. Vietnamese monks based overseas regularly
undertake reciprocal visits to temples in different countries, and their visit to Japan was
coordinated in collaboration with A, the abbot of the Vietnamese temple in Kobe. Through
consultation between A and the author, a joint ceremony between Vietnamese Buddhism

and Jodo Shinshii was arranged.



On the day of the event, monks from Australia, Finland, Germany, the United States,
France, and Norway gathered at Tokoji. The ceremony commenced with a Jodo Shinshi
service led by the head priest of Tokoji, together with clergy from neighboring temples and
parishioners. This was followed by a Vietnamese Buddhist ceremony conducted by visiting
monks in collaboration with Vietnamese Buddhist residents from the surrounding area (see
Figure 3). The author then offered an explanation of Jodo Shinshii doctrine and the
historical development of Japanese Buddhism. Particularly noteworthy was the
participation of the abbot of Vién Gidc Pagode in Germany, who delivered greetings in
Japanese. Having previously studied Buddhism in Japan, his address symbolically bridged
European and Japanese Buddhist contexts. The event thus functioned not only as a ritual
occasion but also as a site in which transnational clerical linkages became visible within a
local Japanese setting.

Following this exchange, invitations were extended to the author by monks based in
Finland and Germany to visit their respective temples. These invitations facilitated
subsequent fieldwork in Europe and contributed to the expansion of the present research

beyond its original Japanese focus.



Figure 3. Buddhist exchange gathering at Tokoji Temple, Fukuoka Prefecture, Japan.

Photo by the author, 2023.

3.5 Visit to Lién Tam Monastery (Finland, 2024)

In the summer of 2024, the author visited Lién Tam Monastery, located in Turku in
Finland. The visit sought to explore patterns of clerical circulation and inter-temple relations
within Europe. Construction of the monastery began in 2005, and it was officially
inaugurated in 2013 through the efforts of the Vietnamese Buddhist community in Finland.
Drawing on what is described as the largest Buddhist migrant community in the country, the
monastery occupies a significant position within the Nordic Vietnamese Buddhist
landscape. The abbot (hereafter referred to as C) also serves as the head of a Vietnamese
Buddhist temple in Italy and is involved in wider European Buddhist organizational
activities. His multi-sited engagement situates him not merely as the leader of a single
temple but as a clerical actor operating across national boundaries (Lién Tam Monastery

2026).



The visit coincided with the celebration of L& Vu Lan®. Approximately 800 participants
attended during the year of observation, with attendees travelling not only from Turku but
also from neighboring cities. The previous year reportedly drew around 2,000 participants.
During the festival, the temple grounds were filled with numerous Vietnamese food stalls,
creating a space in which ritual practice and cultural festivity intersected. The event thus
functioned simultaneously as a religious observance and as a communal gathering for
dispersed Vietnamese residents (see Figure 4).

The ceremony was presided over by the abbot of Vién Giac Pagode in Germany, under
whom C had previously ordained. This lineage connection provided a tangible example of
clerical ties linking Finland and Germany. In addition, monks from Thai and Tibetan
Buddhist traditions residing in Finland participated, contributing to a multi-sectarian ritual
environment. Chanting was performed in rotation among monks, and doctrinal explanations
were delivered with interpretation, producing a multilingual setting.

The author was invited to participate as a Buddhist priest and, after joining the chanting
in Jodo Shinshi vestments, offered an explanation of Japanese Buddhism in English.
Questions were exchanged in Japanese and English and subsequently interpreted into
Vietnamese and Finnish. In his sermon, the German abbot emphasized the importance of
coexistence grounded in Buddhist thought.

According to explanations provided by temple representatives, the lay community may

3 L& Vu Lan is a Buddhist ritual of ancestral commemoration observed in the seventh lunar month, widely associated with

expressions of filial gratitude, particularly toward one’s mother.



be broadly divided into three groups: older refugees who settled in Finland decades ago,
agricultural laborers, and students. While regular participation in weekly activities varies,
major annual rituals such as Lé Vu Lan appear to function as moments of communal
reassembly.

Interviews with Finnish participants indicated diverse motivations for attendance,
including marital ties to Asian Buddhists, interest in meditation, and general cultural
curiosity as local residents. The monastery may therefore be understood not only as a
religious center for the Vietnamese community but also as a point of contact with the
surrounding society.

Finally, the case of a younger monk who encountered C while studying at a university in
Finland and subsequently ordained suggests that clerical formation within Europe is
ongoing. This development may be interpreted as part of a broader process of generational

reproduction within transnational clerical networks.

; A\ 4 ,
Figure 4. Event held in the grounds of Lién Tam Monastery, Turku, Finland.

Photo by the author, 2024.



3.6 Visit to Vién Giac Pagode (Germany, 2025)

In the summer of 2025, the author visited Vién Giac Pagode in Hanover, Germany.
Established in 1978 and subsequently relocated to its present premises, the temple is among
the earliest Vietnamese Buddhist institutions founded in Germany and holds symbolic
significance for the Vietnamese Buddhist community in the country (Vién Giac Pagode,
2026; see Figure 5).

The founding abbot (hereafter “D’’) was raised in a devout Buddhist family and ordained
in Vietnam at the age of fifteen. As noted by Kitazawa (2016), he was among the
Vietnamese monks who came to Japan during the 1960s and 1970s for religious study.
Following his period of study in Japan, during which he resided at a Japanese Buddhist
temple, D moved to Germany in 1977 and continued his studies at a university in Hanover.
His trajectory—from Vietnam to Japan and subsequently to Germany—may be understood
as a form of staged mobility that involved not only migration but also institutional learning
and the acquisition of religious and organizational experience.

D has published more than seventy books in multiple languages and translated numerous
Buddhist texts into Vietnamese. More than ten monks reside at the pagoda on a regular
basis, and more than forty disciples who trained under D are reportedly active in different
parts of the world. Construction of a Buddhist university adjacent to the temple is currently
underway, indicating an ongoing process of institutional consolidation. Vién Giac Pagode
thus functions not merely as a local religious center but also as a site of clerical training and

intellectual production.



The visit coincided with L& Vu Lan, celebrated over two days. The temple grounds were
filled with Vietnamese food stalls, and approximately 6,000 participants were said to attend
annually. Most attendees were Vietnamese residents in Germany, though German Buddhists
and visitors with cultural interests were also present. Cultural performances by children and
youth groups took place alongside ritual activities, producing a hybrid space in which
religious observance and communal festivity converged. One elderly Vietnamese
participant interviewed during the visit remarked that although the temple was not
geographically close to his residence, he would stay for several days when attending
ceremonies, suggesting the temple’s significance as a spiritual anchor.

Monks travelled from Finland, the United States, and Vietnam, while resident monks
from Thai, Tibetan, and Sri Lankan traditions in Germany also participated. Chanting
rotated among clerics, and doctrinal explanations were delivered with interpretation,
generating a multilingual and multi-sectarian ritual environment. The author was invited to
participate in the chanting in Jodo Shinsht vestments and subsequently offered an
explanation of Japanese Buddhism in English, which was interpreted into Vietnamese and
German. In his sermon, D emphasised the importance of coexistence grounded in Buddhist
principles.

Taken together, these observations suggest that Vién Giac Pagode occupies a central
position within a network of overseas Vietnamese Buddhist temples extending across
Europe and beyond. D’s multi-layered mobility, his experience of study in Japan, and the

global dispersion of his disciples appear to constitute key mechanisms through which



transnational clerical linkages are formed and reproduced. The case thus provides an
empirically grounded illustration of how clerical circulation may structure inter-temple

relations across national contexts.

Figure 5. Exterior view of Vién Giac Pagode, Hanover, Germany.

Photo by the author, 2025.

4. Findings

Drawing on the field observations presented in the previous section, the interconnections
identified among overseas Vietnamese Buddhist temples may be interpreted as extending
beyond occasional ritual exchanges. Rather, they appear to form a relational structure in
which clerical circulation plays a constitutive role.

First, the network observed in this study exhibits features resembling a hub-oriented
configuration centered on D. His trajectory—from Vietnam to Japan and subsequently to
Germany—ypositions him at the intersection of multiple religious and institutional contexts.

Disciples who trained under him have established or assumed leadership roles in temples



across Europe and other regions, including Finland. Through master—disciple relations,
religious legitimacy and organizational experience are transmitted, thereby contributing to
the stabilization of inter-temple linkages. While this does not imply a formally centralized
structure, the empirical material suggests that D functions as an important nodal point
within the observed network.

Second, clerical circulation appears to be periodically reactivated and reaffirmed through
ritual gatherings. Annual ceremonies such as L& Vu Lan in Finland and Germany, as well as
the exchange event at Tokoji in Japan, serve as occasions in which geographically dispersed
monks reconvene. These events not only facilitate ritual collaboration but also render
existing relationships visible and publicly recognized. Ritual participation thus operates as a
mechanism through which dispersed ties are maintained and symbolically renewed.

Third, the network does not appear to be governed by a single overarching institutional
authority. Although monks may be affiliated with broader Buddhist organizations, the inter-
temple linkages observed here seem to emerge incrementally through invitations, reciprocal
visits, ordination lineages, and collaborative ceremonies. In this respect, the network may be
characterized as practice-based rather than centrally administered. The ongoing construction
of a Buddhist university adjacent to Vién Giac Pagode further suggests a possible process of
institutionalization that could extend personal clerical ties into more durable organizational
forms.

Taken together, the findings indicate that the inter-temple relations examined in this study

are structured through clerical mobility and ritual practice. Rather than constituting a fixed



or hierarchical system, the network may be understood as a dynamic configuration

sustained through recurring movement, lineage ties, and ceremonial encounters.

5. Discussion

This study resonates in certain respects with Safran’s (1991) notion of diasporic dispersal,
yet it shifts the analytical focus from migrant communities and family-based ties to clerical
circulation as a structuring principle. While diaspora scholarship has often emphasized
collective memory, homeland orientation, and transnational economic or cultural networks,
the present findings suggest that religious authority and master—disciple lineages may also
constitute significant mechanisms of cross-border linkage.

Existing research on migrant religion has predominantly examined the social functions of
individual temples within specific national contexts, highlighting processes of adaptation,
negotiation, and local embeddedness. By contrast, this article extends the analytical unit
from the single institution to the relational configuration among multiple temples. The case
centered on D illustrates how clerical training, lineage affiliation, and mobility across
Vietnam, Japan, and Germany may facilitate the formation of enduring transnational
connections. In this sense, clerical circulation appears not merely as movement between
sites but as a process through which religious legitimacy and organizational knowledge are
transmitted across regions.

Moreover, annual ritual gatherings function as moments of relational reaffirmation. Such



events may be understood as performative spaces in which dispersed ties are rendered
visible and symbolically consolidated. Ritual practice thus operates not only as devotional
activity but also as a social mechanism for reproducing inter-temple relations.

The findings also invite a reconsideration of how regional connections are formed and
sustained. Rather than being determined solely by geographical proximity or national
frameworks, such connections may emerge through recurring clerical mobility and ritual
participation. Overseas Vietnamese Buddhist temples may therefore be conceptualized as
relational actors that simultaneously embody local embeddedness and transnational

connectivity.

6. Conclusion and Future Research

This article has examined inter-temple relations among overseas Vietnamese Buddhist
institutions across Europe, Australia, and Japan, with particular attention to clerical
circulation as a structuring dimension of transnational connectivity. Drawing on multi-sited
fieldwork, it has suggested that master—disciple lineages, ritual invitations, and recurring
clerical mobility play a significant role in sustaining cross-border religious linkages.

The analysis, however, has centered on a specific clerical network associated with D and
his disciples. The patterns identified here therefore do not claim to represent the entirety of
overseas Vietnamese Buddhist institutional configurations. Rather, they illustrate how

clerical circulation may operate as a mechanism of network formation within particularly



historical and organizational contexts.

Further comparative research is needed to determine whether similar patterns of clerical
mobility are observable in other regions, including North America and East Asia, and across
different Vietnamese Buddhist lineages. In addition, while the present study has
foregrounded monks and ritual practice, it has given comparatively limited attention to the
role of lay networks, financial infrastructures, and everyday interactions with host societies.
A more comprehensive account of transnational Buddhist formations would require
integrating clerical mobility with lay practices and institutional dynamics at multiple scales.

Future research may therefore benefit from expanding both the geographical scope and
the analytical framework, incorporating clerical, lay, and organizational dimensions. Such
an approach would enable a more nuanced understanding of how overseas Vietnamese
Buddhist networks are formed, maintained, and transformed within shifting migratory

contexts.
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